Roland Khater

Decoding of the religion
of Ancient Egypt

This photo shows the scene of the judgment of the dead or "psychostasy". It is from the site
www.egyptarchive.co.uk with the gracious authorization of the author: Jon Bodsworth.

This book is available in the bookstores in Lebanon under the title:
“Décryptage de la religion de ’Egypte Ancienne” as of October 10, 2009



http://www.egyptarchive.co.uk/

Back cover of the book (edited in French):

Is the religion of Ancient Egypt the reflection of an
insane civilization as some Egyptologists of the last cen-
turies have stated or does it hide a real doctrine that com-
petes in splendor with the imposing pyramids?

The author reveals the psychological meaning of the
deities as he analyses their interactions as psychical pa-
rameters. He shows that this enigmatic religion is much
closer to exact science than it is to esotericism or to fu-
tility. The credibility of this decoding is based on the fact
that it forms a logical and coherent unity and that it de-
fends itself throughout the chapters of the Ancient
Egyptian Book Of The Dead.

Reconsidered in this light, the Osirian religion be-
comes a real gold mine with unsuspected richness, capa-
ble of restructuring our modern vision of the world on a
serious and reliable basis.

Web site: www.rolandkhater.com
e-mail: rolandkhater@yahoo.fr
rolandkhater@gmail.com

© Rights of translation, teproduction and adaptation resetved to the author for all countries
http://JAYB297.copyrightfrance.com http://www.copytightde-

pot.com/tep135/00044741.htm
http://www.copyrightfrance.com/ certificat-depot-copyright-france-H6P51CC.htm

This book has been initially written in French.

First upload on www.rolandkhater.com : December 2009
Last upload on www.rolandkhater.com : February 02, 2018



http://jayb297.copyrightfrance/
http://www.copyrightdepot.com/rep135/00044741.htm
http://www.copyrightdepot.com/rep135/00044741.htm
http://www.copyrightfrance.com/certificat-depot-copyright-france-H6P51CC.htm

Table of contents

DIVISION I 11
Preface 13
Note August 2012 15
First part. Introduction to the Ancient Egyptian Book Of
The Dead. 17
The leading thread 19
The Book 29
Gods and goddesses 35
First chart of relationships 41
Second part. Introduction to the theory of the two
authorities. 43
The theory of the two authorities. 45
The inner awakenin 53
The two desires of the deep-self 57
The intervention of the self-individual in psychical
conflict 61
The development that follows the management of decodin
and implication 6%
The three dimensions 73
Third part. Approach to the religion of Ancient Egypt. 75
The unpleasing character of the Osirian religion 77
The difference between honoring a god and adoring him 81
The idolatry 89
Gods, demons, and religious rites 97
The bestiary 109
The translation problem 119
Desire, impetus and divine force 125
The male and female characters 133
The heart of the religion of Ancient Egypt 135
Uncertainties of the replacements 141
DIVISION II 149
First part. The replacements. 151
Horus and Set 153
Osiris 163
Tem and Ra 169
Aepep 175

Decoding of the religion of Ancient Egypt 3 rolandkhater@gmail.com



Isis and Nephthys 179

Second part. Four remarkable couples. 185
Ptah and Sekhmet 187
Thoth and Maat 193
Shu and Tefnut 201
Keb and Nut 205

Third part. Ten other deities. 209
Nu 211
Hathor 215
Anubis 219
Neith and Sobek 227
Horus' four children 231
Khepera 237

Fourth part. The realization in the Osirian religion. 239
The initiation and the awakening 241
The judgment of the dead 247

The opening of the mouth and the power of the deities 253
Fifth part. Second reading of five chapters with the

replacements. 259
Chapter 19 261
Chapter 39 265
Chapter 112 269
Chapter 113 271
Chapter 133 275

DIVISION III 279

First part. Amun and Aten and Akhenaten. 281
Amun 283
Aten 287
Moses and monotheism 301
Aepep's night attacks 307
The modif?cation of Maat with time 319

The possibility of the presence of a superman notion 325
Comparison between the Amarnian reform and Moses'

contribution 333
Second part. Two chapters that seem to include the concept
of superman. 337

Chapter 42 339

Chapter 85 343
Epilogue 345
Memorandum 355

Decoding of the religion of Ancient Egypt 4 rolandkhater@gmail.com



Suggiested replacements for the rereading of the Ancient Egyptian
Boo

Of The Dead 357
Second chart of relationships 363
Third chart of relationships 305
Various translations of the names of deities and places 367
The meaning of some proper names 371
Geography of Ancient Egypt 373
Concise outline on the spreading out of the civilization of Ancient
Egypt 375

Decoding of the religion of Ancient Egypt 5 rolandkhater@gmail.com



Decoding of the religion of Ancient Egypt

6

rolandkhater@gmail.com



The extracts and the chapters of the Ancient Egyptian
Book Of The Dead quoted in this work come from:

- “The Ancient Egyptian Book Of The Dead” of Paul
Pierret (French Egyptologist died in 1916), published in
Paris in 1882 by Ernest Leroux Editor. The English trans-
lation is made by the author.

- or from the “Book Of The Dead” of E.A. Wallis Budge
(English Egyptologist died in 1934), published in London
in 1898 by Kegan Paul, Trench, Tritbner &Co., Ltd.

Several of these extracts and chapters are quoted freely and
do not follow the original literally, the author having taken
into consideration the meanings suggested by the different
translations of Paul Pierret, of E.A. Wallis Budge, Grégoire
Kolpaktchy and Paul Barguet.

The passages of the Hymn to Aten are taken from the
James Henry Breasted work, published in 1922.

The quotations of the Old and New Testaments come
from:

- the American Standard version of the Bible (1901).

- or from the Douay-Rheims Bible.
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Dear reader,

I initially have written this book in French. Having
accomplished the present translation without pos-
sessing the required qualifications of a professional
translator, I know that it is not completely satisfac-

tory.

However, I hope it will be good enough to enable
you to comprehend the different aspects of my work
with the least inconvenience possible.

The author
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Decoding of the religion of Ancient Egypt

This Ancient Egypt
tascinates us and it whispers in
our ear: there are so many coin-
cidences that they cannot be due
simply to chance!

9 www.rolandkhater.com
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Preface

Who was not dazzled by the civilization of Ancient
Egypt? Who did not admire its pictorial art? Who was not
filled with wonder by the vastness of its archaeological leg-
acy? However, there is a shadow in this very beautiful pic-
ture: the religion is incomprehensible, if not illogical. The
deities have impenetrable identities and the dynamics that
link them are often contradictory. The religious texts are
unfathomable and seem to be addressed to a logic un-
known to mankind. To read Greek mythology, we guess
that the author could have addressed it to us and we un-
derstand the psychology of each deity. However, this is not
the case for the mythology of Ancient Egypt; even if one
manages to link together some concepts that do not say a
lot. If Greek mythology describes fantastic landscapes and
fabulous monsters, which give free course to our imagina-
tion, the word of Ancient Egypt speaks only about Egypt
and the Nile, and its animals are as ordinary as the falcon,
the snake and the cow. Yet the fascination with the religion
of Osiris persists; nothing fabulous but a cohesion defying
any attempt at comprehension.

I present to the reader a decoding of this enigmatic re-
ligion. I am not an Egyptologist. Since I am not an Egyp-
tologist, it is on my specialization in psychology that I have
based my research. What I will expose in the following
pages is an attempt to understand the hidden meanings of
the gods and goddesses of the Egyptian Pantheon, an ap-
proach based on the dynamics that dominate the reciprocal
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Preface

relations of the deities. I based my work on the four trans-
lations of the Ancient Egyptian Book Of The Dead written
by Paul Pierret, E.A. Wallis Budge, Grégoire Kolpaktchy
and Paul Barguet. The existing sites on the internet and the
information one can find in the encyclopedias helped me
in documenting the different legends relating to the Osi-
rian myth. My first interest is not historical and this infor-
mation was sufficient to feed the psychological orientation
of my research despite the inaccuracy of some of the in-
formation.
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Note August 2012

The reader who has followed the various uploads to my
website will notice a continual remodeling at the levels of
presentation and research. However, the basic idea is the
same; only its development and presentation under more
simplified aspects changes throughout my research.
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First part. Introduction to the Ancient Egyptian
Book Of The Dead.
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The leading thread

The Book Of The Dead is the richest written legacy re-
maining from Ancient Egypt. The Egyptologists gave the
book this title, a rather macabre one; the initial title was
"Exit to the Day" or "Exit to the Daylight". The book con-
sists of approximately one-hundred-and-ninety-two chap-
ters (the number differs from one translator to another).
The Egyptologists of the last century expected to discover
a religion as dazzling as the stone vestiges of Ancient
Egypt, but instead they found a religion with such an aber-
rant and incomprehensible sense; that it pushed some to
qualify it as being lunatic. After recovering from this dis-
appointment, our culture ended up by putting the religion
of Ancient Egypt on the mythology rack next to Greek
mythology.

At the translational level, many difficulties make vague
the meaning of the texts of this Book Of The Dead. These
difficulties are related to the general meaning as well as to
the hieroglyphical writing. Text meaning is incomprehen-
sible in its major part because we do not understand the
basic dynamics of this religion; for that many sentences
seem to contradict each other. As for the hieroglyphical
writing, it does not have the precision that we want and its
comprehension depends mainly on the approach of the
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translator!. For this reason, some passages of the Book dif-
fer from one translation to another, giving divergent mean-
ings. The difficulty in the translation is a very serious hand-
icap: the Osirian religion?, being impenetrable, makes it im-
possible to take the general meaning of a sentence as ref-
erence, just as it is impossible to translate word by word
without taking into consideration a basic logic. We thus
tind ourselves in front of a Book whose translation allows
several approaches; a Book that deals with a subject that
we do not know. This pushes us to stop the research and
to consider that the Osirian religion is empty of any sense
and that the gods are only folk characters. In fact, to take
refuge in such a consideration is tempting because some
meanings are really quite difficult to accept. For example,
Horus becomes his own son. The goddess Nut is Ra's
daughter and yet she is also his mother. Hathor is her fa-
ther's mother and her son's daughter. Tefnut is the twin
sister and wife of Shu who however gave birth to her. Let
us emphasize also that the Book Of The Dead speaks only
of gods and demons, it does not deal with the historical
reality of Ancient Egypt and the people nearbys; it is only
about unknown gods so that the reader is disorientated,
unable to implicate himself or to find a known concept to
which he can refer.

The French translations of the Book Of The Dead are,
to my knowledge, those of Paul Barguet, Grégoire
Kolpaktchy and Paul Pierret. Kolpaktchy presents the
chapters in a prose poem form and he allows himself to
revise the meaning of the words according to a general
meaning that he regards as being the most probable. Paul

1 'This subject will be re-examined more in detail in the chapter "The translation
problem"

2 The Osirian religion is the religion of Ancient Egypt, that of the Book Of The Dead
whose Osiris is the central god.
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Barguet is more loyal to the meaning of each word and he
seeks to respect every detail while trying to take into con-
sideration a general meaning which is sometimes difficult
to seize. The translation of Paul Pierret seems to lack for
religious ambience, contrary to the English translation by
E.A. Wallis Budge, which is remarkable.

k kX

The Ancient Egyptian Book Of The Dead can be read
for literary curiosity to nourish an interest to an important
old civilization. I had it on a shelf of my library for twenty
years, but I never could read more than one or two pages
in a row, incapable of understanding it or linking the in-
consistencies that it spread out. I closed it repeatedly and
put it in its usual place, reopening it, several months later,
having forgotten its unpleasing character, influenced by a
report or an article treating of the splendors of the pyra-
mids and of Egyptian constructions. Things remained like
this until the day when, working on the dynamics of the
self, 1 isolated two important impetuses: the coberent-impetus
and the znitial-impetus-toward-the-ego’. Then, by chance, taking
again the French translation of Grégoire Kolpaktchy who
describes Horus and Set as being the two adversaries and
the principal actors of the Book, I made the link between
them and the two antagonistic impetuses of the se/f. This
link was successtul because it made possible a small gleam
of logic that pointed and encouraged me to undertake re-
search in this direction. My implication was supported by
my conviction that a civilization that had built so many

1'The words relating to specific concepts of this logic which I designate by the "theory
of the two authorities" are put in italics and explained in the second part of Division
I of this work. For a thorough approach of the subject, the reader may consult my
book “The self and the formation of the unconscious” (see the site www.roland-
khater.com)
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wonders was not one to have an aberrant religion; espe-
cially that this religion did not fall into the traps of human
lowness by calling to sanguinary sacrifice, to the adoration
of statues or to the support of one king against another
one. And if the Egyptian religion was generous with statues
and heads of animals, it was sufficiently complex to pre-
vent us from considering that it was a sum of animistic be-
liefs. This logic stimulated me to continue my work in the
direction of replacing Horus! by the coberent-impetus and Set
by the znitial-impetus-toward-the-ego. The act of scanning the
Book on computer and of working the replacements with
facility helped me to crosscheck the different paragraphs
and to evaluate the new meaning. I then started to find a
logic where there had been none previously.

This bad Set that Horus had overcome did not die; Ho-
rus did not kill him, he simply emasculated him, destroying
his power. In addition, this same Set was, in some passages
of the Book, considered as less bad when the god Thoth
carried out reconciliation; moreover, he was regarded as a
god and not as a demon. All of this illogicality found a valid
explanation with my concept of an zuitial-inpetus-toward-the-
ego, which has as a function to consolidate the se/f and
which must not be rejected but reformed, because its struc-
turing role of the se/fis essential. That gave me the convic-
tion that this religion was coded and that the message has
all the chances to be of a psychical nature. What is strange
about an ancient religion that deals with psychical prob-
lems? Wasn't it written on the Greek Pantheon: "Know
thyself"? Don't all religions deal with man and his way of
acting? However, the Osirian religion held a bigger surprise
for me because it proved to be, throughout the replace-

1 The function and the meaning of each god will be treated later on.
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ments of the gods by their meanings, a handbook of psy-
chology that invites man to meet the parameters of his own
psyche. In addition, my ignorance of Egyptology focused
my work on the psychological level of this religion.

I did not take into consideration that the Book Of The
Dead could be a textbook of esotericism or magic; besides,
I would not have been interested in approaching it from
this angle. I began my decoding work by confronting the
Book with traditional psychoanalytical logic, but this was a
failure. Moreover, as I deviated significantly from the "the-
oty of the two authorities", I allowed myself to consider
that the Book might be carrying a different logic. I can say
that it held that bet. It is to pay homage to such precision
of the knowledge of human psyche that I wanted to write
this book, showing that the Osirian religion was not a
chaos of esotericism without any meaning, as the place re-
served for the Ancient Egyptian Book Of The Dead on the
rack of mythologies would lead us to suppose.

* ok ok

The reader can explore the Book with a literary or an
historical curiosity. Nevertheless, I invite him to approach
it from the angle of personal implication. Let us leave our
complex of superiority nourished by the certitude that our
century is the height of human appearance on earth. Let us
have toward this Book the same respect as we show for
Thales' precept adopted by Socrates: "Know thyself". We
refuse to consider this one as an ignorant or a demented
person and we see in him a philosopher able to educate us;
let us also respect the Egyptian civilization, which is as
much distant from our time, as the Greeks who knew it
better than we do had only respect toward it. It is possible
that this Egyptian civilization appears insane to us because
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of its bizarre hieroglyphics and of its lack of logic. How-
ever, the goal of the Book Of The Dead is the same as that
of the precept "Know thyself", but it is much more explicit
and precise; and if one considers the chronological order
of its appearance, one has the right to wonder how much
Greek civilization is indebted to Ancient Egypt! Let us read
it without prejudice and preconceived reaction. Let us
leave a margin to the probability that the vague ideas and
concepts that we could find there could not be arid
grounds or inaccuracies of primitives. The civilization of
the Ancient Egyptians did not lag behind in the religious
and psychical fields. It is enough to say that their religion
turned around a central topic: death. It is neither a futile
nor an ancient subject exceeded by modern medicine be-
cause it is not about death by disease. If death worried the
Ancient Egyptian, it is because he considered that it was
the inevitable passage toward another form of life. The
goal of our medicine that seeks to push back the fateful
hour of death would not have appeased him. He was in
search of the eternal interior youth, the interior progres-
sion, the eternity. The Ancient Egyptian was supposed to
become a Horus vibrating with energy and similar to the
sublime falcon. If it is not required to give to this study an
esoteric character that praises unduly an old and secret re-
ligion, it is however necessary to have an impartial glance
that appreciates correctly that which is worthy of appreci-
ation.

I invite the reader to approach the decoding of this
Book with as much detachment as if he was visiting the
pyramids for the first time; if there is reason for amaze-
ment, he will be enchanted and if he sees there a compila-
tion of futilities, he will neglect it. It would be aberrant to
visit the pyramids with the preconceived idea that they are
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only heaps of stones placed by primitives. It is just as illog-
ical to approach the Book Of The Dead with the precon-
ceived idea that it is primitive prayers with archaic ideas,
just because the Ancient Egyptians knew neither the com-
puter nor the airplane. Our ancestors did not know any-
thing of all that either; should we therefore not read Shake-
speare or Plato? However, for these, we can judge their
writings because they are written with the same logic of
reasoning as we use, whereas the Book follows another
logic. In addition, if the Euclidean geometry that is familiar
to us has inculcated us since the school bench that two
lines can be parallel, we nonetheless cannot reject Rie-
mann's geometry that says that two parallel straight lines
cannot exist. This "absurd" geometry, however, ends up
appearing more globalist than the Euclidean one and is
able to explain problems raised by the theory of relativity
that Euclidean geometry is incapable of solving. As well, a
rational attitude will enable us to take seriously a religion
that is perhaps aberrant for the simple reason that it is
more exhaustive, therefore more difficult to conceive. The
exactitude of this Osirian religion reflects that of mathe-
matics and it is directly verifiable on our psyche. All gods
and all demons are components of our psyche. The stupe-
faction to discover them is exceeded by the discovery of
the dynamics linking them. Thus, by reading the Ancient
Egyptian Book Of The Dead, the reader will discover the
dynamics of his own psyche. He will discover the dynamics
described by this Book and he will compare them with his
own, which gleam at some times of the existence and that
no civilization has taken into consideration.

The Osirian religion resembles an exact science: a psy-
chical parameter acts on the other according to precise
laws. And just as abstract mathematics is verifiable in ma-
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terial reality, the dynamics of the Osirian religion are veri-
fiable in the daily reality of each one of us. The exactitude
of the checking depends on our ability to listen to our in-
terior dynamics, on our patience to learn how to identify
each god. In addition, it depends especially on our courage
of always advancing in the discovery of the egoistic activity
of our psyche; an activity that disturbs the development of
our consciousness and that the Osirian religion does not
approach by sermons and exhortations, but by the study of
its parameters.

That the Osirian religion was initially restricted to the
initiates should not push us to formulate the quick judg-
ment that this is proof of esotericism and sorcery; its diffi-
culty explains this need for initiation. Our modern society,
which rejects this word, nonetheless produces only initi-
ates. Only the initiate can be a psychoanalyst, only the ini-
tiate can fly the airplane; the examples are practically infi-
nite in our society whose progress goes in the direction of
more initiation and specialization. From this perspective,
saying that the Book Of The Dead can only be understood
by the initiates becomes simple to accept, especially as its
logic is not easy to encircle and as it asks much introspec-
tive perseverance to be felt.

The Book Of The Dead is a book of psychology and
religion; it links these two worlds. Timeless, in it today's
man will find the echoes of his psychical dynamics. To be
able to understand it, let us approach it with seriousness,
forgetting that it was written several thousands of years ago
and rejecting the pretext that those who wrote it belonged
necessarily to an archaic civilization. In a general way, each
chapter opens a new possibility of introspection and sheds
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light on the concerns of the psyche. The reader will read
its chapters and he will find in them what is interesting and
what is less so. However, he will be surprised, each time he
takes them again and when the curiosity of the discovery is
dissipated, he will be surprised by meanings and dynamics
that had escaped him in prior readings. It is a Book of ini-
tiation to the depths of human soul, where religion takes
the qualifier of exact science.

One cannot read just one chapter of the Book without
feeling the subjacent idea of good and evil. It is not neces-
sary to notice it, to have beforehand found an explanation
to the enigmas that are scattered through it. The presence
of good and evil is felt despite the difficulty of comprehen-
sion that wraps the chapters. This makes the reading im-
possible without including good and evil notions.

That there is life after death is a certitude in the Book
Of The Dead, which does not bother to prove this. It is
the certitude from which the Book starts. The dead one
never doubts the existence of life after death. His only con-
cern is to escape the demons, to reach the divine boat of
Ra and to have the blessing of Osiris, who died but is still
present and the center of interest of all gods. Because it
raises philosophical problems about a human's life and
about the after-life, the Book ends up interesting the reader
by asking the same questions that remain of interest today.

The work that I present does not reveal all the secrecies
of the Osirian religion. It is up to the reader to undergo his
own personal research and to add his brick to this monu-
ment... There is much to do with the revision of the trans-
lation, in the light of this decoding. The least that I can say
is that the Osirian religion is, from my point of view, as
imposing as the pyramid of Cheops and as immutable
through time!
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The reader will find, at the end of the volume, a memo-
randum that gathers the necessary information for further
useful consultation.
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The Book

The Ancient Egyptian Book Of The Dead turns on a
central topic: guiding man through death and informing
him of the relationship that exists between what he
achieves during his existence on earth and what he builds
in his psyche and the after-life. The initial title of the Book
"Exit to the Daylight" summarizes its goal: teaching the
believer how to pass through the stage of death and pre-
paring him to the logic that dominates the after-death. It
prepares the reciter; it informs him how to protect the soul
and what to expect in his voyage in the after-life. A choice
of chapters was placed beside the mummy during the bur-
ial. If some consider this to be an archaic and primitive way
to guide the dead, the serious approach of soul, and death
subjects, let us rather suppose that the fact of leaving some
chapters of the Book beside the dead was symbolic. It was
just like one today would leave a crucifix, a chain or a
prayer on the chest of the deceased resting in his coffin.

The composition of the chapters is very diverse. There
are one hundred ninety-two chapters. They come from dif-
ferent epochs, ranging from the Ancient Empire for the
group of texts known under the name of "Texts of the pyt-
amids", to the Middle Empire for the "Texts of the Sat-
cophagi", to the New Empire, and to the low epoch!.

1 'The reader may have an idea about the date of the various periods of the Egyptian
civilization by consulting the corresponding page of the memorandum, at the end of
the volume.
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These texts were accessible to every-one; the initiation was
opened to all and not only to the Pharaoh or to a privileged
social class. Thus, it was not about a hereditarily privileged
class; any person who was interested in the after-life was
theoretically initiation in the Osirian religion.

The first difficulty that one meets, as one approaches
the Book, is that its chapters are filled to capacity with
names of places and gods. Among these gods, some return
in an almost uninterrupted way, such as Ra, Osiris, Horus,
Isis, Thoth, and Tem... nothing specifies who these gods
are, what these places are, or what they represent. One is
also unaware of what relationships between them. If there
is war, it is a war of principle and affiliation; there are no
wars of circumstance and temporal profits. The environ-
ment of the Book Of The Dead does not have any rela-
tionship to the real life of the Ancient Egyptian; and what
is surprising is that the gods are vulnerable and that they
need men's assistance, just as men need the gods.

The second difficulty is that these gods have such am-
biguous relationships between them that it is very difficult
for us to give a logical meaning to their interactions. Osiris
is killed by his brother Set, then brought back to life by his
wife and sister Isis, just the time to conceive of him a son:
Horus. The latter avenges his father by emasculating his
assassin uncle Set without killing him. The wife of Set is
Nephthys, his sister. She is at the same time the sister of
Osiris and Isis. There are aberrant contradictions; for ex-
ample, Osiris, husband and brother of Isis, is her son in
one paragraph of the Book.

These difficulties are everywhere in the texts of the
"Exit to the Daylight" and they render them incomprehen-
sible. Why is it this way? Do these texts hide some secrets
that relate to the initiates of old times and that our civiliza-
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tion is not capable of locating? Facing with such contradic-
tion and nonsense, some Egyptologists preferred to con-
sider that the texts represent a simplistic, polytheist, and
insane religion. To put food with the mummy at the dis-
posal of the deceased, to build a big empty pyramid with
corridors sometimes flattened and sometimes elevated, to
adore several gods who hustle themselves and stack up
with insurmountable contradictions in the dynamics of the
Pantheon; all that did nothing but certify the exactitude of
this thesis of nonsense. Other Egyptologists, on the con-
trary, have seen an initiation language, but this thesis was
very difficult to advance in this moving sand.

* ok ok

The Ancient Egyptian Book Of The Dead is filled with
names of gods and it is difficult to define by our modern
logic. One wonders how it was possible to know all of
these gods and their characteristics. Moreover, their stories
are scarcely believable. Osiris is invited to a festival where
he is attacked then killed. His brother, Set, cuts his body
into fourteen pieces and scatters them!. His spouse-sister,
Isis, using her magic force, revives him just in time to con-
ceive a son, Horus. On another hand, Ra is the supreme

1 In his research on the history of each god and goddess, the reader will find different
alternatives. Regarding the body of Osiris, for example, it was cut up, according to
some references, into forty-two pieces instead of twelve. Others mention that Set
simply killed him; others consider that, during the festival, Set and the guests set a
trap for him. Similar alternatives can be found for the other deities. However, the
reader will notice thereafter, and with the replacements and the interactions of the
gods and the goddesses, that these differences do not form a major handicap for our
logic of decoding.

One should not also forget that there were various schools with different religious
interpretations. These schools were research centers on the dynamics existing be-
tween the gods and the goddesses and between the various psychic parameters, much
as we today would speak of the Freudian and the Jungian schools!
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god, but at the same time Osiris remains as the god of ref-
erence. Nephthys is Set's wife-sister, also sister of Osiris
and Isis. Maat is the goddess of Truth and Justice. Thoth
is the god of the Moon, star of less vividness than the Sun,
the symbol of Ra. Thoth is also the clerk who wrote the
Book Of The Dead. Most of the time, the reciter affirms
being Horus or Osiris or Ra or Thoth or someone else.
Paranoia or ignorance? Incomprehensible and illogical
nonsense. Here are some of the reasons that allow us to
suppose that this great civilization spread out over several
thousands of years could have had a primitive religion.
Egyptian mythology is not in a way similar to that of the
Greeks, which is more comprehensible and more accessi-
ble. We easily seize the situation of a Prometheus subjected
to the torture of seeing his liver continuously eaten by an
eagle as punishment for his choice to free mankind; we
comprehend the situation of Icarus who approaches too
close to the sun, which dissolves the wax of his wings, and
we comprehend the situation of Penelope who wants to
remain faithful to her husband. Moreover, we easily con-
clude from these legends the corresponding morals. All of
the old religions and civilizations had their legends that hid
some easily decipherable message, whereas the Egyptian
religion stands out from others in two essential points.
First of all, the civilization of Ancient Egypt left innumer-
able architectural vestiges that testified to a very thorough
degree of knowledge. Then it left us a Book of one-hun-
dred-and-ninety-two chapters having the same heroes,
dealing with the same subject and not implicating the tem-
poral character of real-life, a Book that seems completely
incomprehensible. For example, no relationship exists be-
tween gods and men as is the case in Greek mythology;
rather, these Egyptian gods needed men as much as men
needed them. The relationship between the gods of the
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Book was a relationship of principles rather than a capri-
cious or temporal relation. Each god had his role to play
and he was limited to that role. When the struggle began
between Horus and Set, for example, all other gods and
goddesses decided in favor of Horus, but none took part
in the combat and none was going to avenge him or help
him. As for the comprehensible passages that did not nar-
rowly imply the names of gods, as in chapter 125, they are
of a very high spirituality:

| have not brought forward my name for dignities ...

| have not defrauded the humble man of his property ...

I have not done what the gods abominate ...

I have not caused anyone to go hungry ...

| have not committed murder ...

| am not a man of violence ...

| have not stolen ...

| have given bread to the hungry man, and water to him

that was athirst, and apparel to the naked man, and a

ferry-boat to him that had no boat. [Extracts from the chap. 125,
transl. of Budge]

Attracted by all of this interesting substance, I have
stuck to my research on the hidden meaning of the Book
Of The Dead. Relying on my works on the dynamics of
the self, I replaced the two combatants, Horus and Set,
who are the principal heroes around whom turns the prin-
cipal action, by the coberent-impetus and the initial-impetus-to-
ward-the-ego. From there, a new horizon started to take
shape and a glimmer of hope glittered in my attempt to
understand, based on the psychological concepts that I had
developed previously in my book “The self and the for-
mation of the unconscious”. The gods Horus and Set be-
came, consequently, two impetuses of the same se/f. My ret-
icence to accept that the Egyptians had some knowledge

Decoding of the religion of Ancient Egypt 33 www.rolandkhater.com



The Book

of psyche was thwarted by their perfect control of con-
struction and mummification, by a religion that did not
profess human sacrifice, by a very high moral charter (that
of chapter 125), and by the Book Of The Dead itself,
which was arranged in a homogeneous whole without a
place for superstition or fabulation. I was thus brought to
the possibility that the gods of the Book were not external
to the deceased or to the reciter, but inside him. I thus
started from the confrontation between Set and Horus and
I continued by replacing the names of the gods with con-
cepts relating to psyche, relating to the human being. It is,
however, true that these concepts have an element of sub-
jectivity and that the replacements that I have made relate
to a psychological concepts function of that I called the
"theory of the two authorities". However, if what I shall
progressively present within these pages passes necessarily
by the subjectivity of my own logic, the strong point of my
argumentation is the correlation, from chapter to chapter,
between the logic of my decoding and the dynamics of the
Book Of The Dead.

Finally, my goal is to convince the reader that behind
the nonsense of the Book hides a fabulous psychical treas-
ure.
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The family ties between the Egyptian deities can be dis-
orientating to the reader who endeavors to understand all
of these deities and their reciprocal connections. For this
reason, I have presented a simplified chart of the relation-
ships at the end of this chapter. Even though the relation-
ships between the great numbers of deities are complex, let
us not take sides for or against the religion of Ancient
Egypt and let us not seek to see it as a complicated poly-
theism or a forced monotheism. The essential goal of this
work is not to arrive at a conclusion that comes to a deci-
sion on this question; rather, the aim is to understand these
deities and their dynamics.

The god who forms the starting point of the Egyptian
Pantheon is Nu (or Nun, or Noun!) who, according to the
traditional interpretation, corresponds to the primitive
ocean from whom all came. From this god arise two other
very important entities: Tem and Ra. The latter is prevalent
in the Book Of The Dead and he is the final reference of
the deceased. Tem also is a very important god; living
alone, he is the god of the night sun.

Two deities then descend from Tem (or from Ra, ac-
cording to some sources). These are the god Shu, who is
the incarnation of the Air or the divine breath, and the

I'The different translations of the names of the deities are gathered in the memoran-
dum, at the end of the volume.
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goddess Tefnut, who symbolizes the warmth!. In seeking
to understand the Egyptian deities, one will always notice
some contradictions and inaccuracies due to the transla-
tions and due to the fact that the epochs and the various
schools presented different interpretations of these deities.
In the same epoch, there were various schools, analogous
to the Freudian school and the Jungian school or to Ca-
tholicism, Anglicanism, and Protestantism. We can quote
the school of Heliopolis, of Memphis, of Thebes, of Her-
mopolis, of Hieracompolis, of Bouto, of Abydos, and of
Elephantine; each one had its own differences for the in-
terpretation of the identity and of the roles of the gods.

Shu and Tefnut give birth to the god Keb, who corre-
sponds to the earth, and to the goddess Nut, who corre-
sponds to the sky. These four deities, with their veiled
identities, are important, but their mention in the texts
tends to be somewhat secondary.

Keb and Nut engender five deities, four of which are
the principal heroes of the Book. They are three males:
Osiris, Set, and Horus-the-Elder (thus named to differen-
tiate him from the second Horus, the son of Osiris and the
principal hero of the Book). The sisters are the two god-
desses, Isis and Nephthys. Horus-the-Elder is almost non-
existent in the Book Of The Dead, so that the name Horus
always refers to the son of Osiris and Isis. Osiris, Set, Isis,
and Nephthys are, together with Horus (son of Osiris and
Isis), the principal actors of the Book. Osiris is Isis' hus-
band and Set is Nephthys' husband.

Osiris is always described as a good being. Although he
is dead, he is very present and has the qualifications of the
living: the deceased speaks to him throughout the Book
and it is in his presence that every human being will be

I Some sources consider that Tefnut incarnates moisture.
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judged after his death. The verdict of the judgment of the
deceased will be pronounced by Osiris. Although de-
scribed as malicious and an assassin, Set is a god and not a
demon, he is the only god of the Book to have this type of
ambiguity.

Set will kill his brother Osiris and he will cut him into
fourteen pieces that he will scatter in vatious areas. Ositis'
spouse-sister, Isis, will gather the pieces of his body and,
by her magic force, she will raise him from the dead, at just
the right time to conceive Horus. The latter will grow and
avenge his father's murder by emasculating Set. Neverthe-
less, this is a restitution of the capacity of his father, rather
than a blind revenge carried out for honor. Horus does not
kill Set and he does not seek to do it. Horus and Osiris
must finally become Ra. During the battle, Set will burst
Horus' eye, but it will heal. Nephthys, Set's spouse-sister,
will end up leaving him and lining up with Osiris' clan.

On the other hand, Ra creates Anubis, Maat, Sekhmet
and Hathor. Rather than being his children, they are his
eyes.

Hathor, eye of Ra and mother of the wotld is the god-
dess of joy and happiness, but she can become destructive
like her sister Sekhmet. She is Horus' wife. In one para-
graph, she is his mother. Her name means "Horus' resi-
dence". The latter will have a son from her: Ihi.

Sekhmet, also an eye of Ra, is an aggressive and devas-
tator goddess. She has two faces, one destructive and the
other gentle. The gentle face of this deity is the goddess
Bastit!. Sekhmet has the privilege of aggressiveness and de-
struction. She is the wife of Ptah, the god who gives birth
to the universe in his heart. The couple has a son: Nefer-
toum.

I Some references consider Bastit to be the calm face of Tefnut.
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Maat, eye of Ra, is the goddess of Truth and Justice.

Thoth is a very important god playing the role of a clerk,
inspirer and writer of the Book Of The Dead. Maat is his
wife.

Anubis is considered as either an eye of Ra or the son
of Osiris and Isis, or the fruit of the adulterous relation
between Osiris and Nephthys, according to different
epochs and schools. He is the god of embalming and
mummification.

The notion of an "eye of a god" is very important in the
Book: one frequently encounters the expressions "eye of
Ra" and "eye of Horus". Another very frequent concept is
that of the egg, which Grégoire Kolpaktchy translates as
the "cosmic egg". Sometimes, Ra is in the cosmic egg,
other times it is Osiris or the deceased. The cosmos is pre-
sent as a backdrop that bathes all the deities of the Book,
which also mentions stars and some constellations like the
Pole Star, Orion, and the Big Dipper.

* ok ok

Another characteristic of Egyptian deities is that they
are usually represented bearing the heads of animals.

Horus is represented in the shape of a man with a head
of a falcon.

God of the black sun, Tem is often represented in the
shape of a man painted in black.

Ra is represented as a man carrying a solar disc and
sometimes is portrayed with the head of falcon. The con-
cept of the boat is inseparable from him. The boat ad-
vances on the heavenly Nile and the reciter's hope is that
he reaches it to escape the demon Aepep.

Set is represented with russet-red hair; he is strong and
violent. He is also represented in the shape of an animal
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with a lengthened head and a forked tail or as a wild boar.

Isis is 2 woman who has a solar disc on her head and
bears the horns of cow. She is also represented in the form
of a woman with wings.

Hathor is the heavenly cow. She is represented with a
head of a cow or as a woman having two horns on her
head, between which lays the solar disc. She receives Horus
each evening.

Sekhmet is represented with the appearance of a lioness
or as 2 woman with the head of lioness.

Maat is represented as a woman carrying two feathers
on her head or she may be depicted in the shape of a single
feather.

Thoth is represented in the shape of an ibis or as a man
with the head of an ibis, or in the shape of a baboon. Just
as Ra corresponds to the sun, Thoth corresponds to the
moon.

Sobek is represented in the shape of a crocodile or as a
man with the head of a crocodile.

Neith is born from the Nu and she is the mother of
Sobek. She is depicted in the shape of a woman carrying a
bow, arrows and a shield. Neith and Sobek come from Nu,
but they do not have a bond with the descendants of Tem.

Apis is the sacred bull. This god is not mentioned in the
Book Of The Dead. He is also represented in the shape of
a man with a bull's head.

Another characteristic of the Book concerns the various
place names. The Book has its own entire geography. Each
place has its own characteristics, which are linked to the
reciter. I will quote the Ra-stau, the Tuat, and the Amentet
(or Occident).

Each chapter of the Book starts with a title and some
finish with a rubric. The title gives the goal for which the
chapter is to be recited. The rubric gives instruction for
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how it is to be recited and provides the resulting beneficial
consequence. However, one notices a great variation in the
consistency between the title, the rubric, and the main text.
The titles occasionally seem incompatible with the main
text, while the rubrics seem animistic and lacking in depth.
One can wondet, therefore, whether the titles and the ru-
brics were not added afterwards.

To facilitate the task of the reader, it will be preferable
to keep in mind the notions that I have gathered in this
chapter or to refer back to it. The following chart of rela-
tionships will be helpful in reinforcing the ideas. In addi-
tion, these basic notions can be found in any reference re-
lated to the subject.
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Second part. Introduction to the theory of the two
authorities.
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My decoding work of the religion of Ancient Egypt is
based on a logic that stands out from traditional psychol-
ogy and to which I will refer as the "theory of the two au-
thorities!". I will summarize it to allow the reader to under-
stand the replacements that I made for the various deities.
These replacements will allow a second reading of the
Book Of The Dead, by giving to each deity a correspond-
ing meaning. I shall thus briefly present, before plunging
in the logic of replacements, this theory, which is the key
to the mystery and which was used for the decoding. It is
different from Freudian theory, which was not able to
carry far in this work.

While trying to imply psychology and psychoanalysis in
dynamics that frankly engage the will, I approached psyche
from an angle that involves the human being more than
the classical psychoanalytical approach. The consequence
of my work was to give a greatest importance to the role
of the self. I was able to isolate in this se/f one authority
limited by the “now” and another one more profound that

1 The concepts of this theory, as detailed in my book “The self and the formation of
the unconscious” have meanings different from those of traditional psychology and
for this reason they are put in italics. For a thorough approach of the subject, the
reader may visit the web site: www.rolandkhater.com.
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is timeless and that is only interested in the pure relation-
ship with coherence. I have designated the authority linked
to time and environment by the se/f-individnal and the time-
less one by the deep-self. Around these two complementary
authorities of the human se/f all the psychical activity
moves. This logic differs from psychoanalysis, which dis-
tinguishes the Freudian self, the super-ego, and the id. 1
started from the fact that if psychoanalysis considers that
the id is at the base of all psychical dynamics, then, in fact,
temporal interests are more important for the human be-
ing. They are more important than the pleasure principle,
whereby man is able to support displeasure just to get to
his interests, interests whose interaction with the coher-
ence and the surrounding order is important to the deep-self
in a particular way. Psychoanalysis teaches us that man can
refuse pleasure in order to conform to the principle of re-
ality; but if he conforms to the laws surrounding him to
survive, he does not react just to save his skin but to de-
velop and nourish other interests, which can be interests
of power, pleasure, and possession among others. A hu-
man being quickly overcomes the passive problem of sur-
vival imposed by the principle of reality, to react actively
by using his will, and does so with the aim of following
interests other than the interests he could give up. Man
does not accept only to survive, he must nourish his se/f,
and he does this by managing his interests. Those that are
especially related to his impulses in his youth take other
faces with age; the only common point is that they remain
interests whose management comes up against others' in-
terests and against the general "coherence" surrounding us.

I designate, by the word "coherence", the order that sur-
rounds a human being and forms an orderly unit in front
of him, a unit that follows precise laws and toward which
he must take a stand. Coherence is synonymous with order
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and harmony. Being interested in managing his interests,
man is confronted with his neighbor's interests. For that,
because each human being has his own level of conscious-
ness and because he cannot be responsible for that of
which he is unaware, the rule of survival that has unani-
mous support from all people is to respect others as much
as one would have liked to be respected. As vague as this
rule can appear, it remains the basis of human relations,
independently of their religious beliefs and their moral
convictions. Others judge man's behavior based on this
logic and it is considered condemnable if it does not cor-
respond to it. In this management of interests, man finds
himself with two authorities, one temporal, which is the
self-individual and the other one timeless, which is the deep-
self. With the importance given to personal interests, I no-
ticed that the human being reacts to what interests him ac-
cording to two basic impetuses assisted by two other more
specific. The first basic impetus is the znitial-impetus-toward-
the-ego who wants to expand and strengthen the se/f. It does
not defend itself from encroaching on others' rights to
achieve its goals. The second one is the zitial-impetus-to-
ward-the-coberence that must exist to allow the se/f to open up
to others. Because of its function, this impetus refuses self-
ishness and opens to the outside by merging with coher-
ence. When these two basic impetuses approach an interest
that attracts them, they are assisted by two other more
scrutinizing and less diversified. The znitial-inmpetus-toward-
the-coberence is then assisted by the coberent-impetus and the
initial-impetus-toward-the-ego 1s seconded by the serutinizing-im-
petus-toward-the-ego. This approach of the dynamics of the se/f
toward interests is simple and it has nothing really revolu-
tionary.

However, this vision of the se/fis different from that of
the Freudian se/f These impetuses create its dynamics of
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progression. With only one of these impetuses, the se/f
could not have survived. The znitial-impetus-toward-the-cober-
ence and the coberent-impetus, alones, are unable to consoli-
date and to structure it. The znitial-impetus-toward-the-ego and
the scrutinizing-impetus-toward-the-ego, alones, are likely to stop
any link with others and to asphyxiate it. Thus, the se/f has
a couple of tendencies, the znitial-impetus-toward-the-ego and
the serutinizing-impetus-toward-the-ego, which support the ego-
istic intentions under pretext of structuration and consoli-
dation. The two other tendencies, the znitial-impetus-toward-
the-coberence and the coberent-impetus, ensure an opening to-
ward others and, thereby, the survival among them.

* ok ok

The initial-impetus-toward-the-coberence is the tendency of
the se/f to take the initiative to do what is good for others.
We can say that, because of the domination of the zitial-
impetus-toward-the-ego, it fades with time: the human being
accepts barely to respect others' rights and he does not take
the initiative to go toward the others to give them what is
favorable to them to the detriment of his own interests.
The human being reacts then only through his coberent-im-
petus to counteract the activity of the znitial-impetus-toward-
the-ego and the scrutinizing-impetus-toward-the-ego.

Given the extent of the encroachment of the znitial-inmn-
petus-toward-the-ego, the scrutinizing-impetus-toward-the-ego re-
mains in the background and we can consider that the two
active impetuses of the se/f are the coberent-impetus and the
initial-impetus-toward-the-ego which we shall designate by the
mpetus-toward-the-ego for simplification.

I stress here the importance of the coberent-impetus con-
cept, since it constitutes one of the keys of the decoding of
the Osirian religion. If the impetus-toward-the-ego is able to
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pretend to be interested in others and if it is able to ap-
proach them with tact to achieve its goals, it remains dif-
ferent from the coberent-impetus that, by definition, cannot
pretend or tergiversate. The zmpetus-toward-the-ego can use
tricks to achieve its aims; thus, it always ends up folding
back the psychical dynamics toward the ego, which is
against the opening toward outside. Therefore, although it
tricks and creates mitigated solutions, the impetus-toward-the-
ego remains a tendency turned toward oneself whereas the
coherent-impetus is, by definition, a tendency directed toward
others' respect.

However if the coberent-impetus seeks to respect the right
of others and to open with the coherence which surrounds
it, it absolutely is not a charter of morals and interdicts.
This is a very important detail: the coberent-impetus is an alive
vibration of the living se/f; one cannot confuse it with the
super-ego. The latter is finally a sum of proscriptions,
which the impetus-toward-the-ego enjoys juggling and which it
seeks, since this super-ego develops to the detriment of the
coherent-impetus. The super-ego is rigid, despotic, and avoid-
able with some subtle logic. It is different from the coberent-
tmpetus, which is an alive and evolutionary tendency of the
self. Whereas the super-ego is made of prohibitions and
rigid deprivations, the coberent-impetus exerts a continual
questioning in the light of each level of consciousness
reached, with the only goal being to respect others' rights
and to harmonize with the surrounding coherence.

The coherent-impetus cannot be subjected to the logic
of the impetus-toward-the-ego. 1f not, the latter will subordi-
nate it and the se/f could not open out; for this reason, these
two impetuses cannot be subordinate to each other. The
coherent-impetus works, while wanting to ensure the continu-
ity among others, on a basis of refusal of the lack of respect
to others and on a basis of opening to coherence. It refuses

Decoding of the religion of Ancient Egypt 49 www.rolandkhater.com



The theory of the two authorities

the traps in which hide the bad intentions sponsored by
the zmpetus-toward-the-ego. These two impetuses work to-
gether develop the se/f, one in a centrifugal way and the
other in a centripetal way. The tendency to develop and
consolidate personal interests is thus the zpetus-toward-the-
ego that never has enough of what he has at his disposal;
this face of the se/fhas no problem being malicious, egoistic
and insatiable. The tendency that secks others' respect is
the coberent-impetus; its action is mainly to react to the zpe-
tus-toward-the-ego traps. Scrutinizing-coberent-impetus and impe-
tus-toward-the-ego do not correspond to two distinct "se/fs";
rather they are two antagonistic impetuses, two potentiali-
ties of the same se/f who, like a blind man, seeks to advance
into the unknown by putting one step on the left and the
other on the right. Ultimately, the leader remains the au-
thority self-individnal who, from the myopia of his now,
chooses between what each of the two impetuses inspires;
thus, the se/f-individual creates the future situation. The se/f
expresses itself with its impetuses; the se/f-individual reacts
while using his freedom to choose and decide.

X ko

The se/f of the "theory of the two authorities" does not
correspond to the Freudian self; the latter would rather be
similar to the se/f-individual defined in his temporality. The
deep-self of the theory in question is timeless and has a bond
with temporality only through the authority se/f-individual,
who chooses with each conflict between the policy of ac-
tion recommended by the impetus-toward-the-ego and that rec-
ommended by the coberent-impetus.

According to the theory of the two authorities, which I
have just presented briefly, the dynamics of the human se/f
have been approached according to its interests, as these
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are always varying according to others and to the coherent
logic surrounding us. And the se/f is made up of the se/f-
individual and the deep-self. The latter is a timeless authority
who is interested only in the relationship with pure coher-
ence. This deep-self reaches real life only by the means of the
impetuses of the self; the impetus-toward-the-ego and the cober-
ent-impetus, which are able to influence the authority se/f-in-
dividnal, who is completely plunged in the now of real life.
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Any awareness is an inner awakening, an opening to a
new dimension. If the human being becomes aware of
himself, he necessarily becomes aware of the order and the
coherence around him. And if he becomes aware of his
interests and rights, he becomes aware of others’ interests
and rights.

For things relating to oneself, the human being has an
inner-awakening-to-personal-interests and an inner-awak-
ening-to-oneself.

For what is not related to oneself, the human being de-
velops an inner-awakening-to-others'-interests and an in-
ner-awakening-to-the-coherence.

* kox

The inner-awakening-to-oneself and the inner-awaken-
ing-to-personal-interests are nourished each time the au-
thority self-individual chooses the influence of the mpetus-
toward-the-ego. However, the inner-awakening-to-the-coher-
ence and the inner-awakening-to-others'-interests grow if
this authority chooses the influence of the coberent-impetus.

What is the goal of the se/f? It is to grow. Growth is ac-
complished through the management of personal interests.
If a human being seeks new interests, new desires, and new
pleasures, it is with an aim of modifying the horizons of
his consciousness, which is the vital space in which he
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moves as authority deep-self and authority self-individual. 1t is
the consciousness that constitutes the common interest to
these two authorities.

By waking up to others' implications in personal activi-
ties, the human being wakes up to his interests and, from
there, to his rights. When he wakes up to others' interests,
he is impelled to rectify his notion of personal right. The
dynamics of the awakening to others' interests and of the
awakening to personal rights are, with the dynamics of the
awakening to oneself and to coherence, the basis of the
development of consciousness. The self-awareness is al-
ways related to others; it varies according to the zzpetus-
toward-the-ego that nourishes the inner-awakening-to-one-
self and the inner-awakening-to-personal-interests and to
the coberent-impetus that nourishes the inner-awakening-to-
the-coherence and the inner-awakening-to-others'-inter-
ests. I believe that there is much research awaiting study of
the modification of the quality of consciousness according
to the modification of the balance between these awaken-
ings. This is because the more the inner-awakening-to-one-
self and the inner-awakening-to-personal-interests are
dominating, the less the consciousness leaves place to co-
herence. This in turn allows the lack of respect for others'
interests, philosophizing fruitlessly on various subjects,
which ensures the necessary atmosphere for the asphyxia-
tion of any attempt to raise awareness of coherence and of
others' interests. In addition, the more the inner-awaken-
ing-to-the-coherence and the inner-awakening-to-others'-
interests develop, the more the consciousness becomes dy-
namic and healthy.

When the inner-awakening-to-the-coherence and the
inner-awakening-to-others'-interests develop, the activity
of the consciousness becomes healthier and it becomes
free from any restrictive paralysis. A human being with a
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consciousness cleansed by developed inner-awakening-to-
the-coherence and inner-awakening-to-others'-interests no
longer lives with the illusion that he is the center of the
world and that it is necessary to bring back every thing to
him. He then feels to be part of the cosmic canvas sur-
rounding him.

When dealing with the temporality of real life, the con-
sciousness modifies the reality surrounding us in a personal
way that assimilates coherence to make a subjective reality
of it. Thus, the reality of the tree that stands in front of us
is subjectively lived, according to persons and to their rela-
tion with coherence. The sum of personal subjective reali-
ties constitutes a total reality that is the psychical reality;
the psychical platform on which the human being is held
to react to what surrounds him.
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The deep-self is not limited by the now and it has a time-
less behavior; it is also able to maltreat the authority se/f-
individual to get what it wants. For example, it can involve
the self-individual in dangerous situations of revenge that are
likely to kill him. For this, we can say that the deep-self over-
comes the impulses and the id; its only interest is to take a
stand toward coherence, toward this system that surrounds
it, either respecting or rejecting it. In contrast, the authority
self-individnal is temporal and varying according to the now,
not having the eagerness of the deep-self to react to coher-
ence; what interests the se/f-individnal and what he wants to
reach is tallied by the now. Thus, a situation of robbery or
murder interests him according to his temporality and the
deep-self according to its timeless relation with coherence. If
the se/f-individnal chooses to steal, he does so with the aim
of earning more money and, from there, more pleasure and
powert, but the only interest of the deep-self will be just to
refuse coherence and to nourish an egoistic satisfaction.
This deep-self, who is only interested in reacting to coher-
ence, does not have direct contact with temporality; it is
the spinal column of psyche and it is not in direct relation-
ship to the entourage. The deep-self wishes to develop itself
and has as its goal a reaction to coherence, whereas the se/f-
individual 1s interested in what is palpable and in what fur-
nishes his psychical reality. The de¢p-self needs the interven-
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tion of the authority se/f-individual who, through temporal-
ity, decides and modifies the inner awakening that is the
consciousness. The deep-self has two major desires that are
deeper than the two impetuses - zzpetus-toward-the-ego and
coherent-impetus -; they are the centripetal desire to satisfy only the
self and the desire to open up to coberence. These two basic de-
sires are timeless, like the deep-self, and they benefit from
the temporality of the authority se/f-individual through the
coberent-impetus and the zmpetus-toward-the-ego that can influ-
ence this authority se/f-individual.

According to the theory of the two authorities, the two
psychical authorities are the se/f-individnal and the timeless
deep-self. The desire! and the psychical impetus are the en-
ergy engines able to implicate the authority se/f-individual, to
activate the conflicting situation between the impetus-toward-
the-ego and the coberent-impetus, and to carry the human being
toward a new awakening. The impetus-toward-the-ego and the
coherent-impetus are the expressions of the perpetual search
of the human se/f for new awakenings. Choosing the influ-
ence of the coberent-impetus leads to a better comprehension
of coherence and a harmony more developed with the en-
tourage. Choosing the proposal of the impetus-toward-the-ego,
when it does not respect others’ rights, folds back the inner
awakening toward the ego and the incoherence and it iso-
lates from the external world. The impetus-toward-the-ego and
the coberent-impetus, as antagonistic impetuses of the human
self, are attentive to the two basic desires of the deep-self. The
coherent-impetus is the echo of the desire to gpen up to coberence
and the smpetus-toward-the-ego is that of the centripetal desire to
satisfy only the self. The prerogative of free will returns to the
self-individnal and allows him to choose between these two
impetuses; therefore, to make his choice and to trace the

1'The desire in question is the one linked to interests and to the notion of awakening.
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psychical development. The human being, if he has the
prerogative of free will through his authority se/f-individual,
enjoys the resulting consequence, that of developing and
modifying his identity by modifying his inner awakening.

* ok ok

The theory of the two authorities constitutes the logical
base that helped me to decipher the religion of Ancient
Egyptians by dividing the psyche into two authorities: the
timeless deep-self and the self-individual. These two authorities
form all of the human se/f. The latter has two active tenden-
cies that are the coberent-impetus and the impetus-toward-the-ego.
The deep-self has two timeless desires that are the desire 10
open up to coberence and the centripetal desire to satisfy only the self.

* ok ok

We can schematize this logic in the following way:

— coberent-impetus
impetus-toward-the-ego

self-individnal

deep-self
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The intervention of the self-individual in
psychical conflict

The inner awakening of a human being delimits his psy-
chical space. While going from one level of consciousness
to another, man passes from one freedom to another, from
one definition of the identity to another. The inner awak-
ening varies according to the management of the interests
that, in their turn, are related necessarily to those of the
entourage. Man is aware of himself and of his rights as
much as he is aware of the rights of his entourage, because
it is by modifying his image compared to others that he
continues to discover himself.

In addition to the opening to others’ rights, the inner
awakening is also an opening to the coherence as a pure
concept.

There is a psychical conflict when there is confron-
tation between the personal interests and those of others.
This confrontation should be between the petus-toward-
the-ego and the coberent-impetus; and when this is the case, the
decision of the self-individual is free. However, this situation
of free decision is rare because constantly listening to the
coherent-impetus (not to be confused with the superego) is
tiring for the seff-individual; this coberent-impetus is impelling
to continual questioning. Therefore, a human being prefers
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to make a compromise between a coberent-impetus kept on
hold and support on the charters of his super-ego, accept-
ing a position next to the neurosis rather than living a con-
tinual questioning from his coberent-impetus. However, what-
ever the personal arrangements at the time of a conflict,
the se/f-individnal must understand what occurs, must distin-
guish where his interest lies and must know if it harms an-
other's rights. After that, he must decide and choose be-
tween selfishness and respecting anothet's rights. This re-
spect is a refusal of incoherence driven by the coberent-impe-
tus of, in extreme cases, it is a simple respect of social and
religious laws to satisfy the super-ego. All of these stages
of conflict management through which the authority se/f-
individual passes can be gathered as "management of decoding
and implication”. It is inside the enclosure of this manage-
ment that the se/f-individual is able to react and decide; he
will support his impetus-toward-the-ego or he will curb it. Each
decision modifies the inner awakening and thereby, it mod-
ifies the course of development of the se/f, this se/f having
one goal: to grow.

A psychical conflict involves the notion of coherence
and that of justice because it involves others’ rights. Thus,
when somebody has decided to steal an amount of money,
he beforehand has felt the desire for stealing, he has been
tempted by the possibilities that can result from this, and
he beforehand has felt the reaction of his coberent-impetus
when his authority se/f-individual was closely interested in
this robbery (either that this coberent-impetus is expressed
freely, or that he is able hardly to be expressed if the se/f-
individual refers to his super-ego).The authotity se/f-individ-
nal had to choose between the possibility of stealing and
that of not doing so. The conflict between the coberent-in-
petus and the impetus-toward-the-ego could be decreased or am-
plified by more or less favorable external conditions and
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by a coberent-impetus more or less suppressed by the super-
ego. If the seff-individual decides to steal, he takes action.
There finishes his intervention, and taking action is the last
stage of intervention of this authority. After that, the psy-
chical development continues independently of the will, by
modifying the inner awakening according to the acting out
and by reconciling the elements of the inner-awakening-to-
oneself and the inner-awakening-to-personal-interests
with those of the inner-awakening-to-the-coherence and
the inner-awakening-to-others'-interests.

* ok ox

The psychical conflict is always a conflict between the
impetus-toward-the-ego and the coberent-impetus; that is, between
Set and Horus. The conflict is the psychical mode of pro-
gression: it becomes pathological when it is not well man-
aged by the authority se/f-individual. While choosing to bur-
glarize or while choosing to abstain from doing so, the se/f-
individual manages his situation because he knows the prob-
lem and ends up deciding and choosing. However, it is
possible that, in some complicated situations, the se/f-znd:-
vidual s inapt to manage the situation and instead he enters
the meanders of complicity with the zupetus-toward-the-ego
and of the invasion by the centripetal desire to satisfy only the
self. It is then a pathological situation that develops the un-
conscious.

The inner awakening is subjected to the confrontation
of the elements making up the inner-awakening-to-oneself
and the inner-awakening-to-personal-interests with those
making up the inner-awakening-to-the-coherence and the
inner-awakening-to-others'-interests. The contribution of
the impetus-toward-the-ego is that it develops the inner-awak-
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ening-to-oneself and the inner-awakening-to-personal-in-
terests. These ones can be egoistic, just as they can be cor-
rect if there is no failure regarding the respect of others and
of coherence. The coberent-impetus develops the inner awak-
ening to the coherence and the inner awakening to others'
interests because it gives priority to the respect of others
and of coherence. The typical case of the formation of the
unconscious is the oedipal situation in which the child is
unable to express himself against the refused parent. To
escape the problem, he will intervene in his wanagement of
decoding and implication. He will annihilate the conflicting sit-
uation by modifying the deal: to try hard to love the refused
parent while developing platonic feelings toward the cov-
eted one. Thus, the conflict has no more meaning. To get
there, he will develop an interior censure which is the su-
per-ego and whose role is to cling on to morals just to de-
velop feelings and behaviors that go against the conflicting
situation, marrying with what the entourage appreciates.
This super-ego will invade the dynamics existing inside the
inner awakening; it will invade it with the parameters aris-
ing from the obliged love toward the refused parent and
from the chaste love toward the coveted one. The modifi-
cation of the dynamics of the inner awakening will not
leave viable space to the oedipal desires; these will be con-
tinuously excluded, they will be unconscious'.

However, the formation of unconscious does not have
a direct bond with our current work of decoding of the
Osirian religion; we can, nevertheless, stress that it is the
good management of decoding and implication from the authority
self-individual that is the guarantee of psychical health and
healthy development. All rests ultimately on the way of act-

1 On this subject see my book “The self and the formation of the unconscious”.
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ing of the authority se/f-individnal in view of the conflict co-
berent-impetus impetus-toward-the-ego and on the good use of
the will.
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agement of decoding and implication

The conflict develops in the authority se/f-individnal be-
cause the zpetus-toward-the-ego pushes this authority toward
a solution that the coberent-impetus refuses. Each one of
these two impetuses of the se/f endeavors to influence the
self-individual and to direct him toward its choice, so that
ultimately this authority chooses and modifies the inner-
awakening-to-oneself, the inner-awakening-to-personal-
interests, the inner-awakening-to-the-coherence and the
inner-awakening-to-others'-interests, which will influence
the development of the se/f.

Thus, after the decision of the authority se/f-individual,
the fact of taking action modifies the inner-awakening-to-
personal-interests and the inner awakening to others' inter-
ests. When somebody decides to steal an amount of money
and takes action, this modifies his inner-awakening-to-pet-
sonal-interests and his inner awakening to others' interests
according to the committed robbery (because he will be
seeking to be justified or he will sink in remorse and fear).
With this passage to act, the intervention of the authority
self-individual finishes. Thereafter, the autonomous psychi-
cal development will work to reconcile the inner-awaken-
ing-to-oneself with the inner-awakening-to-the-coherence
and the inner-awakening-to-personal-interests with the in-
ner awakening to others' interests. This development is in-
dependent of the will of the authority se/f-individual, just like
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breathing and cardiac function; let us indicate this by the
conciliating development of the awakenings of conscionsness.

It is later, in the flaw of this conciliating development,
where the zmpetus-toward-the-ego will seek new grounds, badly
argued and badly defended, to develop doubts, fears, and
desires, in order to push the se/ff-individual to leave his status
quo and to choose its camp. Then, the coberent-impetus will
react! and a new conflict will be born; the se/f-individual will
go again to the management of decoding and implication and he
will have to decide and choose. In his incentive for a new
conflict, the impetus-toward-the-ego indirectly plays the role of
a catalyst that pushes to leave the current status quo. The
impetus-toward-the-ego is the psychical parameter that breaks
inertia.

Therefore, initially there is the stage of the management of
decoding and implication (this would be the world of the deities
Ptah and Sekhmet) in which the se/f-individual chooses be-
tween the zupetus-toward-the-ego and the coberent-impetus and
takes action to concretize his decision. This stage is fol-
lowed by the conciliating development of the awakenings of con-
sciousness, which is a development independent from the
will and which follows the decision and the move to action.
This conciliating development conciliates the elements of the
awakenings.

In front of a psychical conflict, the se/ff-individual reacts

1Tt should be stressed that the wherent-impetus develops according to the desire of
progression of each human being. In those who are limited by the respect of religious
and social laws, this remains tuned low, whereas in others who have courage to seek
the truth of things, it becomes the base of their progression.

The Osirian religion is, ultimately, an invitation to the whole development of the
coberent-impetus, in order to allow a harmonious and complete development of the
psyche.
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by managing the situation. He does it by sorting the inter-
ests and by studying the direct advantages and those in the
long run, if he makes one such choice or another. He does
it by dissociating his interests that do not respect those of
others from interests that take into consideration others'
interests. This importance given to the relationship be-
tween the personal interests and those of others overhangs
all other priorities, including sexual. It overhangs them be-
cause it is linked with the principal occupation of the deep-
self: its survival, which is related to its relationship to the
logic of the system surrounding it, the logic that I indicate
by the word "coherence".

However, the intervention of the authority se/f-individual
is limited to the management of decoding and implication. 1t fin-
ishes with the choice, the decision and the move to action
that directly modifies the inner-awakening-to-personal-in-
terests and from there the inner awakening to others' in-
terests, the inner-awakening-to-others'™-interests, the inner-
awakening-to-oneself and the inner-awakening-to-the-co-
herence.

By deciding to steal and by taking that action, the robber
modifies his inner awakening; he then has a new way of
carrying out his relations with others, the management of
his social place, etc. After the robbery, the authority se/f-
individual no longer intervenes and the situation is dealt
with by an interior development that escapes the will. This
is what I called the conciliating development of the awakenings of
conscionsness. Its role is to reconcile the inner-awakening-to-
oneself and the inner-awakening-to-the-coherence with
the inner-awakening-to-personal-interests and the inner
awakening to others' interests.

The elements that nourish the [inner-awakening-to-
oneself and to personal interests] are provided by the ac-
tivity of the impetus-toward-the-ego, while those that nourish
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the [inner-awakening-to-the-coherence and to others’ in-
terests| are provided by the activity of the coberent-impetus.
The conciliating development is complex because it must face
the element of all the awakenings. The confrontation of
these elements modifies our inner awakening. This concili-
ating development of the awakenings of conscionsness is what trans-
ports the se/f-individual and the deep-self from one level of
consciousness to another. This conciliating development is
what clears the future. This is what restructures the psyche.
This is equivalent to the divine miracle of creation: it is an
always-renewed interior creation. When it has a positive
activity, it becomes the Thoth god of the Ancient Egyp-
tians. It is comparable, on a small scale, to the creative
force that shaped the universe.

It is in the weak and badly defended points of the dy-
namics of the conciliating development that the doubt and the
fear grow. These doubts and fears are able to push the au-
thority seff-individual to forsake the current status quo and
to choose new psychical dynamics, with the zmpetus-toward-
the-ego being the parameter that provides the energy neces-
sary to feed these doubts and fears. Although pushing the
self-individnal toward selfishness and incoherence, the zpe-
tus-toward-the-ego is the catalyst that, while working on the
weak points difficult to defend regarding the conciliating de-
velopment, pushes the psyche to change and thus indirectly
makes it possible for it to leave inertia and to be perfected.

X k%

We can schematize the dynamics of the psychical con-
flict in the following way:
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Proposal of the Interest carried on by Contra-proposal of the
the authority
made to the -»> to the proposal of -»> made to the
authority . the authority
— T _/
Conflict on the level of the authority that will be solved as follow:
1-The distinguishes his own interests from those of others.
2 — Then, the authority chooses, decides and takes action.

v

3 — After taking action, the inner-awakening-to-personal-interests
is modified.

4 - The inner-awakening-to-oneself, the inner-awakening-to-others’-
interests and the inner-awakening-to-the-coherence
follow this modification. *

5 — The dynamics of the inner awakening change completely and we have
a modified consciousness and a different psychical reality.
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Saying that human psyche manages two complementary
dimensions is not revealing anything new. The first dimen-
sion is the bodily dimension that is related to the body and
the second is the mental dimension that includes all that
has something to do with the mental world and the devel-
opment of our inner awakening. Modern psychology and
its short-term therapies grant a lot of importance to these
two dimensions.

By dissociating the active mental dimension from what
is settled and stabilized, to form the psychical identity that
becomes the personal reference in the standpoint toward
coherence, we can then say that we have a third dimension.
What is settled from the mental dimension now becomes
a reference to which the human being returns to draw his
future progression. This reference, this new dimension
linked with the attitude toward coherence, is what I call the
spiritual dimension, although the word can disturb the Car-
tesian spirit. It is the psychical identity that is formed from
the activity of the mental dimension. With this definition,
I do not limit the spiritual dimension to religious activity,
but I open it to the possibility of being positive and con-
structive or negative and destroying. The righteous man
has a spiritual dimension that agrees with coherence ac-
cording to the activity of his mental dimension, whereas
the murderer has a spiritual dimension that is the decanta-
tion of the chaotic activity of his mental dimension.
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The work of modern therapy on the existing bond be-
tween bodily dimension and mental dimension becomes
more and more important. However, if psychology refuses
to isolate the spiritual dimension, the fact remains that it
constitutes the psychical identity, which is the stabilized
position concerning the respect to coherence. This dimen-
sion, decantation of the mental activity, is a reality in itself,
as delimited and influential as the mental and the bodily
dimensions. It is what the authority se/f-individual builds
with respect to coherence. The se/f-individual reters to it
when he takes decisions in his psychical conflicts.

This dimensional concept is important to understand
some of the Book's deities. For example, Keb, who corre-
sponds to the earth, is linked with what is physical and
bodily, while Nut, who corresponds to the sky, is linked to
the spiritual dimension that is formed with the activity of
the mental dimension.

By reaching the end of this second part, which has
briefly presented the theory of the two authorities, the
reader who is not particularly keen on psychological re-
search will see himself delivered from a multitude of con-
cepts whose relationship to the religion of Ancient Egypt
remains hidden. Nevertheless, as it is on this theory that I
have leaned in my work of decoding, I found that doing
this turning was inevitable. In addition, for every time in
the following pages that I must return, to precise concepts
relating to this theory, I will not fail to make a small recall
of it.
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Egypt.
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The unpleasing character of the Osirian
religion

Some specificities of the Osirian religion make its ap-
proach discouraging. Being a religion that encourages one
to perfection!, one is supposed to classify it among those
that tend toward good and reject evil. However, it manip-
ulates incest at will. The gods marry their sisters and the
son his mother. Shu and Tefnut, children of Tem, marry
to give birth to Keb and Nut, who will marry to give birth
to Osiris and Isis, two gods of the highest importance who
will marry in their turn to give birth to Horus. Keb and
Nut will give birth also to Set and Nephthys, who will form
a couple. Nevertheless, things do not stop there. Sexuality
is spread out in intimate details. According to some
sources, Tem would have masturbated to engender Shu
and Tefnut; according to others, he would have been
united to his shadow. Isis is made, helped by the other de-
ities, to bring Osiris back to life, in just enough time to
mate with him and procreate Horus. In addition, we find
Keb drawn with his genitals and it is mentioned that Ho-
rus, who finished by emasculating Set, had once had two
hands dirtied by the seed of the latter. Moreover, the word
phallus returns several times in the texts of the Book Of
The Dead, one speaks of it in praise and one wishes to

11t is enough for that to read chapter 125 of the Book Of The Dead of which one
can find extracts on pages 33, 78, 193, 198 and 224.
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appropriate it. As well, some drawings are dared. At mo-
ments, rare however, one feels oneself near to the environ-
ment of the Kama Sutra.

To these ungrateful difficulties strewn within the Book
Of The Dead, let us add the enigmatic character of the de-
ities who populate it. It should be specified that they only
are present there with the demons; there is no mention of
any king or Pharaoh, nor of any construction, civilization,
or battlefield. The reader is propelled on an unknown
ground, that of gods and goddesses, of which he knows
nothing. He swims in the unknown and, the height of it is
that this Book, which is the fruit of a civilization that built
many stone wonders, is based on a logic that sometimes
skids. Thus, the goddess Hathor is, in some passages, the
mother of her father Ra and the daughter of her son Ihi.
Nut is the daughter of Tem and Ra and also the mother of
the latter. Horus is the son of Isis and her husband. Hathor
is also the mother of Horus and his wife, just as is Isis. In
all of these relations that shock us as impossible or inces-
tuous, there is by no means any question of amorality or
invitation to chaos; moreover, the confession of the reciter

in chapter 125 refuses any abnormal sexual activity:
| have not committed fornication...
I am pure. | am pure. | am pure.
| have not uttered lies...
| have not committed adultery, | have not lain with men...
| have not been angry without just cause...
| have not debauched the wife of any man...
| have terrorized none...

| have not shut my ears to the words of truth... [Excerpt from
chap. 125, transl. of Budge]

One should also not forget the presence of animals and
gods with human bodies and heads of animals. To see the
illustrations of the Book, one would suppose himself in a
fable of LLa Fontaine, which should have finished with a
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moral. However, there is no moral; the god and the god-
dess keep their animal qualifier while developing and while
affirming themselves. In addition, if the gods and the de-
mons are reproduced in animal form, it is without preju-
dice: sometimes the same animal designates a god and
sometimes a demon, as it is the case for the snake, which,
in the ureus that caps the god Ra, is a cobra and, as the
Aepep demon, is a very big snake. It is also the case for the
crocodile, which represents the god Sobek, whereas some
demons are also represented in the form of crocodiles.
This way of treating animals makes the Osirian religion far
from animist and honoring some animal as sacred species,
to raise it to the rank of a god.

To all that, we can add an other difficulty, which could
represent the cherry on the cake for the Egyptologists who
considered that the religion of Ancient Egypt sank into in-
sanity. This is the fact that the reciter was to consider him-
self a god, and even several gods at the same time. It is
written, for example: I am Horus, I am Ra and Osiris at the
same time. However, this mountain of aberrations clashes
with the artistic beauty of the drawings of Ancient Egypt
and with its imposing constructions, it also is not in har-
mony with the meticulous and deep examination of con-
sciousness of chapter 125; there must be a decoding prob-
lem somewhere.

Initially, incest was prohibited in Ancient Egypt, except
for the Pharaohs who could marry their sisters to keep in-
tact the royal blood. From that, I can draw a conclusion
that, even if it cannot be certified, has all the chances to be
true, especially as it agrees with the broadmindedness of
the Osirian religion that the decoding reveals. This is that
those who fixed the bases of morals among the Ancient
Egyptians were not overwhelmed by taboos and black
magic; if incest was prohibited for some and allowed for
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others, it was not experienced as a taboo but as a rule to
follow. That means that a man of this time could dissociate
and understand, and not tremble in front of a serious prob-
lem to avert without explanation.

From this comes the manner by which the Ancient
Egyptians approached sexuality. To make a bringing to-
gether with the way in which psychoanalysis describes it,
with its way of tackling the subject of castration and of
phallic phase and the consequences that can result from
this, one is then less shocked. This is especially the case
since it is by no means about an initiation to some sexual
rite or obscene practice; sexuality was always linked with
other subjects and other centers of interest, so that it al-
ways formed part of a whole. If you happen to wonder
what place sexuality occupies in a religious book, you go
then right to the goal. The only possible explanation is that
the objective of the Osirian religion was to develop the
psyche as such and in its relationship with the body. The
Osirian religion wanted to harmonize the spiritual, bodily
and mental dimensions.

Regarding animals, the fact that the same animal can
represent a god and a demon allows us to deduce that the
religion was not about an animist behavior. Nonetheless,
some facts brought back on the civilization of Ancient
Egypt have allowed us to doubt such a conclusion; for ex-
ample, the place reserved for the bull Apis'and the fact of
putting food close to the mummy. However, let us not
muddle and let us approach this religion step by step.

1 Apis was the name given to the sacred bulls. The cult of Apis was associated to that
of the god Ptah.
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The Book Of The Dead does not reprimand; nor does
it induce feelings of guilt. The gods do not react on a whim
or just as a means of affirming their power. Moreover, the
true fear of the Ancient Egyptian was to die for the second
time, i.e., to see his inner awakening destroyed. The An-
cient Egyptian knew that the body does not continue to
live after death, unlike the inner awakening, which is mod-

eled by his actions on earth.
| am crowned upon my throne like the king of the gods. |

shall not die a second time ... [Excerpt from chap. 44, transl. of
Budge]

We also find this notion of second death in the Revela-

tion to St John:
But for the fearful, and unbelieving, and abominable, and
murderers, and fornicators, and sorcerers, and idolaters,
and all liars, their part [shall be] in the lake that burneth
with fire and brimstone; which is the second death. [reve-
lation 21:8].

The second death of the Revelation seems to have the
same meaning as the one given by the Ancient Egyptians;
it is to lose self-awareness, to lose oneself at one's eyes. It
is about second death of murderers, sorcerers, assassins,
and idolaters who are already dead and this second death
can only be that of what remains after death that which is
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directly linked with the way of acting on earth: the inner
awakening.

If some monotheistic religions consider that man is
God's slave and must be subjected by very strict laws, this
is not the case for the religion of Ancient Egypt, whose
holy texts do not bet on penitence and reward but on work
on oneself to be worthy to get into the boat of Ra and to
be saved. For the Osirian religion, populated with gods and
goddesses, God remained unknown, buckled and not ap-
proached, even if some paragraphs let us suppose that they

perhaps refer to Him.
I am one of the worms which have been created by the
Eye of the Lord One. [Excerpt from chap. 78, transl. of Budge]

| have not cursed God....

| have not stolen the bread of the gods ... [Excerpt from chap.
125, transl. of Budge]

This discretion toward God, if a God concept has ever
existed among Ancient Egyptians, can be understood by
the fact that He is only conceived with a great difficulty.
Moreover, for the Ancient Egyptian, it was not as im-
portant to be able to imagine God as much as to feel the
concept of perfection spout out from the psyche. Rather
than leaning on a person who constitutes an ideal, like Mo-
ses and Jesus, and establishes the link between the practi-
tioner and the "Lord One", the Osirian religion worked to
raise the psyche and to educate it in the way of improve-
ment through initiation. A

Some monotheistic religions have an immense behavior
of fear toward God, with prohibition to wrongly pro-
nounce His name. Nobody can see Him and nobody ever

did. We read in the Ancient Testament:
And Moses said, Show me, | pray thee, thy glory. And he
said, | will make all my goodness pass before thee, and
will proclaim the name of Jehovah before thee; and | will
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be gracious to whom | will be gracious, and will show
mercy on whom | will show mercy. And he said, Thou
canst not see my face; for man shall not see me and live.
and Jehovah said, Behold, there is a place by me, and
thou shalt stand upon the rock: and it shall come to pass,
while my glory passeth by, that | will put thee in a cleft of
the rock, and will cover thee with my hand until | have
passed by: and | will take away my hand, and thou shalt
see my back; but my face shall not be seen. [Exodus 33.18-
23].

In contrast, the Osirian religion had a special approach
toward the divine, which was to initiate the faithful to the
psychical parameters that had to be developed to rise in
the scale of deification and to metamorphose into a being
that approaches perfection. If man adores God, he has
never seen Him and he will never see Him in his life. It is
difficult for him to imagine God and to know what is re-
ally His way of conceiving things. In the details of every-
day life, His commands can lend to ambiguity or different
interpretations, and one could not understand clearly the
correct interpretation of His will. "You will not steal", for
example, can lend itself to various interpretations when
the interests and the needs imbricate and when a man no
longer distinguishes his rights from those of others. God
is an enigma and the apostle Philip underlines this well,
while saying to Jesus:

Lord, show us the Father, and it sufficeth us. [Gospel Accord-
ing to St John14.8].

To which Jesus answers:
Have | been so long time with you, and dost thou not
know me, Philip? He that hath seen me hath seen the
Father.

It is as if Jesus said to Philip: God thinks like me, He
reacts like me, He puts himself in anger like me, He loves
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and forgives like me. When the Christian prays the "Our
Father", he can conceptualize God through Jesus and his
work. If he erases Jesus from his mind, it becomes very
difficult for him to correspond with God. At a lower level,
to facilitate his relationship with Jesus, he has recourse to
the saints who play the part of intermediaries of a second
order and through the weaknesses of whom he recognizes
his own weaknesses; man can conceive of somebody only
within the limits of his possibilities.

The faithful honors the saints and adores God, who is
the infinite and inconceivable limit. The Catholic Church
makes the difference between adoring and honoring by
defining the worship of God as being a "cult of latria" and
the worship of angels and saints, which is limited to return
honor and respect to them, as being a "cult of dulia". It is
by taking into consideration the fact that the deities of the
Egyptian Pantheon were supposed to be simply honored
with an aim of stressing their importance that we can un-
derstand the Osirian religion under a new light. This reli-
gion then becomes then less down-to-earth and more un-
derstandable.

The Osirian religion gives great importance to the ini-
tiation to interior parameters that are able to improve psy-
che. On the other hand, the Jewish religion, for example,
is based on the respect of dictated laws. In addition, all the
Middle-Eastern religions turn around the same point:
what does the Order that surrounds us need from us? If
we want to understand this Order and to say that it is over-
hung by God, it is very difficult to represent God and to
understand Him. One way is to approach His natural man-
ifestations and to try to understand them. Another way is
to become aware of the divine forces that emanate from
Him and that have a function to influence psyche. It is
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clear that the presence of an intermediate person like Mo-
ses and Jesus between man and God, playing the role of
ideal and simplifying the approach of the divine, facilitates
this task. To study the psychical parameters and the divine
forces described in the Book Of The Dead, one notices
that the Osirian religion initiated the faithful to distinguish
these forces and to become aware of them. Today's be-
liever who would read these lines could become indignant
at the idea of raising a pagan religion to the level of heav-
enly religions. The unbeliever could find there a favorable
argument to prove that the religions known as heavenly
are equalized by the pagan ones. In fact, though, it is nec-
essary for us to draw our conclusions more slowly. Before
being inhabited by the feeling that our beliefs are shaken
or our revenge ensured, let us just study this religion with-
out excluding the possibility that a civilization going back
approximately five thousand years could have known the
ways of truth.

Did the Ancient Egyptians adore their gods and god-
desses or did they simply honor them? It should be
stressed that the translation did not take into consideration
that the Egyptian god could correspond to a desire or a
divine force and there was no especial interest in differen-
tiating between honoring and adoring. In addition, it is al-
ways on the holy texts that it is necessary to carry out our
research and not on the popular practice, which could de-
form the religion according to circumstances and to the
politics of the moment. For example, if, at some periods
in the history of Christianity the clergy could sell plots of
land in the sky and feathers of birds as feathers of angels,
that is not true Christianity but one of its human temporal
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faces!

The comprehension of the adoration problem in the
Osirian religion is mainly linked with the exactitude of the
translation and the panoply of the nuances that one can
grant to the same information. One can give as example a
comparison between the translations of Paul Barguet and
Grégoire  Kolpaktchy for the same sentence. Thus
Barguet, while speaking about the deceased transformed
into Horus, said that gods, men, dead people, and blessed
ones "fall on their faces" in front of him (line 25 of chapter
134). Kolpaktchy, in contrast, says that the sanctified Spir-
its fall on their faces and adore him. (line 34 of chapter
134). This is a completely different meaning.

We can make another comparison between the transla-
tions of Budge and Kolpaktchy. The latter says of Ra, in

chapter 15, that Nut prostrates herself and adores him.
The goddess of the heavenly Ocean, Nut, your Mother,
Prostrate while worshiping in front of you?.

The same text is limited in Budge to:

Nut welcometh thee, and payeth homage unto thee ...
[Excerpt from chap. 15, transl. of Budge]

If the adoration were always associated with an offer-
ing, the Book Of The Dead never obliges the believer to
present a sacrifice if it is not a roast or a bread. There is by
no means any question of human sacrifices or any other
barbarian sacrifice to present to Almighty gods just to
please and alleviate them. Gods and goddesses of the
Book were logically more honored than adored because
they were not Almighty. They were not inaccessible since
the reciter repeated often: I am Ra, I am Horus,... Man's

1 French reference:
Grégoire Kolpaktchy, “Livre Des Morts Des Anciens Egyptiens”, page 91 ; Dervy-
Livres, 1979
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role was not to serve them as much as to react with them.
The deities of the Egyptian Pantheon could die like Osiris

and they needed human support to survive:
The god Thoth hath brought the Eye of Horus and he
hath made that it to rest after it departed. The Eye was

grievously afflicted by storm... | am sound and it is
sound. | am sound and it is sound. [Excerpt from chap. 167, transl.
of Budge]

This interdependence between the divine (the Eye of
Horus) and the reciter (I am sound and it is sound) is af-
firmed by Paul Barguet's reciter in chapter 42 by declaring
that if he is intact and safe, so too is Ra. This fragility of
the god of Ancient Egypt is different from the invulnera-
bility of the Greek god that man could disobey but with-
out reaching his magnificence. It is, I believe, these dy-
namics, containing neither revenge nor terror, linking the
vulnerability of gods with human behavior in relation to
good and evil and making men and gods interdependent,
that have kept the enigmatic character of the Osirian reli-
gion and prevented it from descending to the level of
other mythologies, in spite of the difficulties that make it
inaccessible.
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For a father being afflicted with bitter grief, made to himself the
image of his son who was quickly taken away: and him who then
had died as a man, he began now to cult as a god, and appointed
him rites and sacrifices among his servants. Then in process of
time, wicked custom prevailing, this error was kept as a law, and
statues were cultped by the commandment of tyrants. And those
whom men could not honor in presence, because they dwelt far
off, they brought their resemblance from afar, and made an ex-
press image of the king whom they had a mind to honor: that by
this their diligence, they might honor as present, him that was
absent. And to cultping of these, the singular diligence also of
the artificer helped to set forward the ignorant. For he being
willing to please him that employed him, labored with all his art
to make the resemblance in the best manner. And the multitude
of men, carried away by the beauty of the work, took him now
for a god that a little before was but honored as a man. And this
was the occasion of deceiving human life: for men serving either
their affection, or their kings, gave the incommunicable name to
stones and wood.
Wisdom of Solomon 14.15-21

One of the important questions that may arise from the
study of religions is why some people adore the statues of
animals or any other natural demonstration, limiting the
personal possibilities and reducing them by caging them
into taboos and fear. Why would man not worship with-
out alienating himself and without reducing his inner
awakening? Why is the adoration not limited to thankful-
ness, to attempts at comprehension of the deity and to
wonder?

In general, religions have a factor that raises man and
develops his inner awakening. However, man avoids this
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and prefers always the reducing side, which cultivates
magic, superstitions, taboos, and fear. Freud, in his book
“Totem and taboo”, says that what binds man to religion
is his guilt. He considers that, at its beginnings, the human
society was formed of clans dominated by a chief whose
children, while growing, claimed their place and the satis-
faction of their impulses. The chief would exclude them
from the clan, whereby they would return there stronger
to kill him. This murder of the father had to be disguised
to be forgotten and to erase their guilt. The two resulting
taboos, says Freud, are the respect of the father and the
totem that represents him and the prohibition of incest,
since it is the cause of the conflict with the father, the chil-
dren having been rejected from the clan because they
wanted to monopolize the father's women and especially
their mother. However, Freud, while speaking about the
satisfaction of impulses, does not take into consideration
the "intention and will" parameters that influence those
impulses. He also never takes into account the construc-
tive parameter that is the coberent-impetus that man culti-
vates to be coherent himself in his relation with others. He
tackles psychology in the light of the influence of the -
petus-toward-the-ego that supports destruction and selfish-
ness.

In my opinion, the behavior of servitude that the hu-
man being imposes to himself toward the divinities he
worships and toward the super-natural in general arises
from his experience with the superego. The latter is a force
that he succeeds in creating, a force that dominates him,
that he nourishes and that mistreats him, that he serves
and that in return offers a freedom of action to his wpetus-
toward-the-ego since the human being refers to it and drops
his coberent-impetus. In the same way, he builds forces that
draw their energies from his own psyche; he uses them as
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references, which excuses him from searching for truth.
All idols have in common that they serve one or several
aspects of selfishness and alienation.

The impetus-toward-the-ego is attracted to the super-ego
because it can exceed it or circumvent It; the super-ego
helps it service by dominating the dynamics of the inner
awakening and by channeling it, leaving little place for the
development of the coberent-impetus. The force with which
the self-individnal equips the super-ego to control the de-
sires that he wants to keep unconscious makes the latter
invincible and despotic. The satisfaction that the se/f-indi-
vidual gets is to alleviate the zmpetus-toward-the-ego in its re-
fusal of coherence. The success of the mental paralysis ex-
erted by the super-ego encourages the authority se/f-zndivid-
ual to raise some natural forces to the row of deities to be
adored, so that the petus-toward-the-ego benefits from the
refusal of the opening to coherence and the se/f-individnal
gets some temporal pleasures. The authority se/f-individual
thus seeks to nourish the despotism of vectors other than
the super-ego to constitute a self-sufficient universe of ab-
errations that justify the presence of this super-ego and
provide some temporal pleasures. It is there, it seems to
me, that one should search for the origin of any idolatry.
Man institutes a god to which he gives the form that sup-
ports his impulses and he can thus be released from his tie
to the interior freedom, vibrating and burning freedom. In
addition, he prides himself on having been able to tame or
create an amazing force, living the illusion of being al-

mighty.

Let us choose as subject of reflection on idolatry the
Jews of the Exodus, whom Moses got out of Egypt. The
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Exodus says that they cast the gold that was at their dis-
posal to make a calf that they started to adore because Mo-
ses had been delayed on Mount Sinai. How could they
change so quickly to idolatry when Moses had relieved
them from the yoke of servitude and had shown them ca-
pacities that astonished even the Egyptians? However, if
we again review the past of the Jews, we notice that this
people lived several decades in Egypt!, since the time of
Joseph, son of Jacob, and that he was impressed by the
civilization of this country. Thus, Abraham's religion
could have been forgotten by some of these people and
could have been replaced by the more attractive? Egyptian
religious practices.

After having helped the Jewish people to cross the
Dead Sea, Moses went up onto Mount Sinai to bring back
the tablets of the law. The Jews knew that on these tablets
would be registered a law that would limit their excesses
and would constitute the basis of a religion whose God
was the one who was intransigent with the Pharaoh. The

Exodus describes the situation as follows:
And when the people saw that Moses delayed to come
down from the mount, the people gathered themselves
together unto Aaron, and said unto him, Up, make us
gods, which shall go before us; for as for this Moses, the
man that brought us up out of the land of Egypt, we know
not what is become of him. And Aaron said unto them,
Break off the golden rings, which are in the ears of your
wives, of your sons, and of your daughters, and bring
them unto me. And all the people brake off the golden
rings which were in their ears, and brought them unto
Aaron. And he received it at their hand, and fashioned it

1'The Jews went to Egypt at the time of Joseph son of Jacob who had to be sold to
the Egyptians by his brothers toward 1700 BC. The Exodus had to take place toward
1250 BC.

2 We always differentiate between the doctrine of the Osirian religion and the reli-
gious practice that could be orgies and superstitious rituals, consequences of the er-
roneous application and of the corruption of the priests.
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with a graving tool, and made it a molten calf: and they
said, These are thy gods, O Israel, which brought thee
up out of the land of Egypt. And when Aaron saw this, he
built an altar before it; and Aaron made proclamation,
and said, To-morrow shall be a feast to Jehovah. And
they rose up early on the morrow, and offered burnt-of-
ferings, and brought peace-offerings; and the people sat

down to eat and to drink, and rose up to play. [Exodus 32.1-
6]

This describes a people who left Egypt where they have
lived for decades and who now wandered in the desert.
They live in an unstable situation, precarious and without
horizon for the days to come. Their first concern should
have been to survive and face the daily unexpected. Aaron,
who is described by the Old Testament as being a man of
God, agreed to make a statue and the people yielded to
him their gold, which was their treasure and means of sub-
sistence, and which could have been used to buy food or
cattle from the encountered tribes. The gods claimed by
the people could be similar to the Egyptian gods and the
golden calf reminds us of the bull Apis, whose cult was
very popular in Egypt. This god symbolized fertility and it
was probably related to orgiastic festivals. Initially, this
Egyptian god represented a psychical parameter intended
to be honored and is similar to the other deities of the
Book Of The Dead.

Why did these people want to raise a golden calf to the
rank of adoration? Let us stress that it is much easier to
establish a contact with a visible and conceivable god than
with a God whose face and identity are secret and who
scares by his intransigence; proof of this is the number of
wounds that he inflicted upon the Pharaoh. This could be
the starting reason, but it is not only able to divert man
from his beliefs and to make him forget the interventions
made by Moses in the name of God; it is the wzpetus-toward-
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the-ego that is able to stimulate such a step. The latter is
never calmed in its ambitions and the project of casting of
this golden calf was probably hatched up by some mem-
bers of the society who sought the exploitation of power
in being proclaimed priests or mediators and by other
members who could guess the possibility of appeasing
their impulses by organizing orgies pointed up out by Ex-
odus. The fault for which Moses will blame these people
when he goes down from Mount Sinai will be the refusal
to develop the inner awakening and to suppress it by pro-
jects of the zmpetus-toward-the-ego. Thus, Exodus clearly un-
derlines the anger of God against these people who prayed

in these terms in front of the golden calf:
These are thy gods, O Israel, which brought thee up out
of the land of Egypt. [Exodus 32.8]

Man's value is his capacity to restructure himself; this is
his progress in the path of deification. He is able to build
himself while making progress in his inner awakening
whose engine of development is the conflict between Ho-
rus and Set, between the coberent-impetus and the impetus-to-
ward-the-ego. Nevertheless, by this prayer, these people
caged their potential for deification in a metal figurine;
they thus built a low ceiling, they lost their prerogative "of
man today, god tomorrow".

The facility with which they opted for the golden calf
supposes that for a long time, several Jews of Exodus
practiced the rites of the Egyptians, - rites targeting enter-
tainment and power. These rites that were the expression
of the decadence of the Osirian religion, a decadence that
was probably the reason for the exodus because Moses did
not work to create a core that believes in a God in Egypt.
He did not work to restore the place of the Jewish people
as it was at the time of Joseph; he wanted to move this
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people away from the Egyptian civilization whose deca-
dence had to appear to him as being without hope. More-
over, the basic project of the Old Testament, as I under-
stand it, was less to safeguard a people because of a prom-
ise made to Abraham than to safeguard a human core able
to carry the torch of the project of psychical development.

Moses will be the principal intercessor with God and
he will refuse any graphic or material representation of
God, of whom nobody ever saw the face. There will not
be any other principal intercessors but him. He will have
thus acted like Akhenaten: becoming the only contact with
the deity. The Bible defends this situation by showing that
Aaron, his brother, was less able than Moses regarding this
responsibility. In addition, the fact of eliminating three
thousand men following this incident shows that Moses
had a pre-established plan for the future of this people that
he wanted to purify to preserve his sacerdotal destiny.

* ok %k

What occurred with the Jews of the Exodus always oc-
curs in the psychical course. Man always tries to modify
the situation to satisfy his impetus-toward-the-ego and to an-
swer to the pressures that the latter exerts by feeding the
temporal attractions of the se/f-individual: impulses, power,
possession... There is, in any religion, a noble base that
invites man to progress and to develop his inner awaken-
ing, but this base is put down by rites, taboos, and super-
stitions that limit the development of the inner awakening
and make it possible to unbridle the ipetus-toward-the-ego.

It is false to consider that taboos and superstitions
have, for principal reason, guilt and repressions of the oe-
dipal dynamics. It is quite as false to consider that the su-
per-ego is only the consequence of these dynamics and to
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stop there in our reasoning. Oedipal dynamics nourish all
the morbid demonstrations of psyche; it is the temporal
base of psychical problems. Nevertheless, those are un-
derlain by the timeless behavior of the deep-self, that is
guided by its two antagonistic desires - the desire fo open up
to coberence and the centripetal desire to satisfy only the self that
refuses a mental activity aligned on coherence. Moreover,
it is wrong to consider that taboos and superstitions make
man lose any possibility of psychical management and that
man becomes unable to convey his interests. Taboos and
superstitions can dominate whole civilizations, but that
does not mean that man is reduced to an extinct psyche.
If mental patients are incapable of constructive psychical
management, these constitute only a very small percentage
of a society and, in addition, people can carry out their
business very well while maintaining taboos and supersti-
tions. With a closer look, one notices that these taboos
serve not only the Oedipus complex but especially the de-
sire to be resistant to coberence of the deep-self, whose ideal is the
caging of the inner awakening to limit its burning devel-
opment.
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I said, ye are gods.
Gospel According to St John 10.34

The "god" concept can be found anywhere in the An-
cient Egyptian Book Of The Dead. The reading of the
chapters develops an environment of familiarity with this
concept as it is encountered frequently. It does not seem
to contain unique characteristics and drafts in our spirit an
accessible idea of perfection. Some paragraphs reveal to us
that gods do not enjoy an absolute immunity. They are al-
ways prone to attacks by demons, which can be fatal if the
reciter does not come to the aid of the gods. Contrary to
the animistic religions, whose gods are powerful and inde-
pendent of human activity, those of the Osirian religion
need man's intervention. They are subject to dynamics able
to amend their status. In addition to this, gods and god-
desses can die, as in the case of Osiris who is killed by his
brother Set.

The Book presents the gods and the demons as two op-
posing concepts, binding some to evil and the others to
good. The evil is not invincible, nor is the good. It is a sit-
uation of continual war, in which the result can lean toward
one side or the other, dependent on the activity of the re-
citer. The problems of the Book are at the level of the clash
between Horus and Set. This war is constantly present and
all revolves around it. When Horus is in a winning situa-
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tion, he is greeted and admired by gods and the reciter be-
comes Horus and he allows himself to say, "I am Horus",
"I am Tem", "I am Ra" or any other god. The frequency
and the manner of using this "god" concept enable us to
suppose that it is more about a psychical state than a divine
being forcing humans to adore him and to alleviate his ire.
Besides, this is not the question, because this concept is
not used to signify supreme power or an idol to be adored
on an altar or to whom one presents sacrifices. This was
not a question of adoring but of honoring the gods; the
religion imposing worship is based on the principle of pun-
ishment and reward and threat in case of failure, which is
not the case for the Osirian religion as presented by the
Book Of The Dead.

The "God" concept remains in our twenty-first century
an abstraction which one believes to guess through His
manifestations. Some people constructed from natural
phenomena, gods to be adored and feared, thus adoring
the rain and the thunder, for example. Nevertheless, even
in monotheistic religions, God remains an enigma. When
Moses asks Him who are thee? He answers: "I am". He can
be put into perspective with nothing of what man knows
and, for this reason, the human being cannot conceive of
Him. God is abstract; the Jew knows Him only by abstrac-
tion. The synagogues cannot contain images of Him; ac-
cording to the Jewish religion, God cannot be put into an
image. The Jew guesses some of His aspects through the
spirit of the laws of Moses, the psalms, and the words of
the prophets.

It is probable that the Ancient Egyptians knew the con-
cept of God because some passages of the Book suppose
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it, making gods and goddesses as simple servants. These
passages are found in Barguet, Kolpaktchy, Pierret and
Budge:

| did not drive God away. [Excerpt from chap. 125, transl. of Pierret]

I have not cursed God [Excerpt from chap. 125, trans!. of Budge]

However, the principal goal of this work remains the
understanding of the meaning of the various deities of the
Osirian religion and not discussion of its polytheism. To
read the Old Testament, it seems that its main task was to
make God known to the Jews in stressing His mercy and
His power. In the New Testament, Jesus insisted on the
command of the love of God. He stressed the importance
of the notion of the Living God and facilitated this ap-
proach in presenting himself as a small-scale model by say-
ing: "That who saw me also saw the Father!". The Ancient
Egyptians had, as the Book Of The Dead lets us suppose,
other concerns; their principal interest does not seem to
have been to represent the Unique God. Their program
was different. It was another stage of the human evolution
with other priorities. Their religious initiation did not crys-
tallize around the concept of God, as much as it focused
on the discovery of the potentialities of psyche and on its
relation with the divine forces. The aim was for this cosmic
egg that is man to hatch in his potentialities of deification.

The gods and the goddesses of the Book are psychical
desires and impetuses that help man to develop his inner
awakening and to move up the scale toward deification.
The importance of the Osirian religion is that it could iden-
tify the keys that constitute the psychical structure. The
function of the deities of the Egyptian Pantheon is to shed

T Gospel According to St John 14:9
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new light on the psychical dynamics. They enrich man's in-
ner awakening whose importance is essential for the au-
thority self-individual and the authority deep-self, because it
constitutes their vital space.

The demons are the opposite of the gods. They are de-
stroying desires, aiming at incoherence and supporting the
chaotic states of consciousness. They introduce the inner
awakening into dynamics capable of impoverishing it when
it is about to open toward others, they reduce it and to take
it to the second death, the true one. Aiming to decrease the
inner awakening of the reciter, they correspond to a vac-
uum in coherence with an echo of intoxication that satis-
fies the ego with tastes of power, pleasure, monopoliza-
tion...

This description of the god and the demon is not meant
to be understood in a figurative and allegorical meaning,
but rather from a strict point of view, one that is almost
mathematical. Let us not work to understand just what
these gods could have meant to the Ancient Egyptian; be-
ing psychical parameters, it is our psyche that they describe
and it is to Man of all times that the Osirian religion ap-
plies.

The reading of the chapters of the Book is difficult, but
it heightens our awareness of the dynamics of the key de-
sires that clash and coexist in our psyche. It is like the res-
olution of the mathematical problems; the more one
solves, the more one adapts to a new logic that once was
unfamiliar. Reading after reading of the chapters, with the
replacements of the meanings of gods and demons, we are
exerted with a logic that ends up becoming both familiar
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and fertile. This logic is beneficial not only for understand-
ing the Book Of The Dead but especially for discovering
the structuring parameters of our psyche. God and god-
dess are desires, which develop a precise psychical progres-
sion. As for the demon, he is a desire to stop the progress
in the comprehension of coherence and others' rights. The
Book heightens the recitet's awareness of the relation that
exists between the mental dimension and the bodily di-
mension and it encourages him to make the mental needs
prevail on those of the body. What the reciter eats must be
in harmony with what satisfies his mental dimension; and
when it is about death, what satisfies his mental dimension

fills him up:

The abomination, the abomination, |1 do not eat it. The
abomination, it is garbage; | do not eat it'...

| do not hold out my arms toward that, | do not walk on it
with my sandals.

You who live by it, do not push me toward these things.
O gods! Someone arrives with what is brought to you, so
that | remain with foods that are foods for the coherent-

impetus and for Thoth. [Excerpt from chap. 52, transl. of
Pierret]

In all of this, it should not be forgotten that the Book
Of The Dead was not a book intended for future centuries
or a book of initiation. It only was a book of prayer. It
would be similar to comparing a book of our prayers,

1 One can wonder what is it about, in such a passage. Does one present garbage to
the reciter? I do not believe that it is the case. Each chapter of the Book should be
regarded as a separate prayer, like a litany that has its own atmosphere and its own
logic. I believe that this garbage can represent the forbidden food like pork that re-
calls Set as it can represent harmful influences for the psyche. Moreover, the notion
of spiritual food is approached in many places in the Book.

2 Replacements ate in blue.
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which would have remained as only vestige of our civiliza-
tion, to the one that would have followed it. This hypo-
thetical new civilization that does not know the basics of
the Christian doctrine would have read, in this book which
would have been the only one to reach them, passages like:
"let us honor Sunday", "here is the lamb of God who
erases the sins of the world", "do not reject us like the
goats, but guard us close to you like the ewes", "I ate Your
Holy Body, death will not have a catch on me". They
would read some passages drawn from the Old Testament,
which speak of God, others which speak of Yahweh and
others which speak of Yahweh God!. They would con-
clude from these readings that we were polytheists. They
would read that God made the wotld in six days and that
he made the woman from the rib of the man and they
would conclude from it that we were primitive people.
From there is the need for us to stand back to better un-
derstand those who preceded us, because we do not know
their logic. We criticize even the behavior of our own par-
ents until the day we discover that we did not know all an-
gles of the situation and that we do not understand things
entirely.

However, if we suppose that the hypothetical civiliza-
tion that would come a few thousand years after ours
would have facilities which we cannot even imagine, if we
suppose that it would be possible that man would be able
to live five hundred years or more with medicines to thwart
disease and old age, if we consider that it would be possible
for him to spend the weekends in another galaxy, would
we agree to imagine that this technological and medical
progress might add more to his prerogative of free will,
prerogative on which is based the faculty to develop the

1'The ecumenical translation of Bible (French abbreviation: TOB) speaks about God,
the LORD and the LORD God.
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inner awakening? If we consider that this can be possible,
this means that the man of future centuries will be more
"human" just because of a more advanced technology and
that we are beings who do not have all the potentialities of
decision as regards our interior progression; and that
would be lamentable. This means then that we are a gen-
eration of beings for whom some possibilities of the pre-
rogative of free will are missing. Not being able to make
the most of modernization, instead being limited, does not
disturb me. I look at my son who handles technology bet-
ter than I do and that does not disturb me, because I know
that my lack of knowledge on the subject does not decrease
my capacity to distinguish what my person wants, which is
linked with the management of my interests that are oblig-
atorily linked with the interests of others. In addition, the
interaction of the personal interests with those of others
results, in fact, in the notion of good and evil, even if we
do not like this terminology.

It is not necessary to believe in God to accept the con-
cept of good and of evil; this one is not directly linked with
the belief in God. And if the good-evil notion disturbs the
unbeliever, he however operates, and with the same eager-
ness as the believer, according to what is right and true. If
he does not believe in God, he however does not reject the
notion of management of his interests; he lives the di-
lemma of good and evil decked out in a different get-up,
but it is always the same problem: man's rights against what
surrounds him)!

The new civilization that would perhaps be able to make
excursions into another galaxy will also have to solve the
problem of man's temporality and of death. While follow-
ing other logic to which it would be sensitive, the new civ-
ilization will live the same dilemmas relating to the human
prerogative of free will, but they will be presented under a
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specific outfit of that time.

[

Several passages and rubrics of the Book Of The Dead
introduce the possibility of allowing the deceased to come
and go at will in the area of dead, to be able to eat, drink,
and benefit from various activities. By reading these texts,
we are perhaps invaded by a feeling of scorn toward An-
cient Egypt, which gave so much importance to body and
food. However, don't we also give an essential importance
to the cleanliness of the coffin, to effigies, and to religious
symbols? These are only expressions of our respect of the
religion and of the body of the dead, expressions that we
formulate in the way that our society finds most adequate.

The more we respect others' rights and the more we ask
that our rights should be respected in return, the more we
enter the logic of the respect and the more we are stopped
by the smallest of others' rights that we oblige ourselves to
respect. This logic of respect increases in our eyes the im-
portance of our body that we ask to be respected on behalf
of others and of God. Our body is linked with our psychi-
cal unit; if we separate from it with death, it is surely un-
willingly. We find the respect of the body among saints
who, while not pampering it, know that it has the im-
portance of a temple of God. Let us stress also the im-
portance given to the body of the Christ, in which no bone
was broken. One can register in this context the sentence
of the Gospel that says that not even a hair falls without
divine agreement, implying that the body is not subjected
to the play of chance! If we link all of this to the Osirian
religion, which valued the preservation of the body of the
dead and which used much of correspondence between
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mental and bodily dimensions, we understand that the con-
cept of food could include mental food. We also under-
stand that embalming was probably a human intervention
leading to what would have arrived to a holy person. The
body was the reflection of the activities of the dead and
this one did not want his body to be rotted or denatured
by a fire or dismembered by animals. The preservation of
the body by the mummification was a proof, although
made real by human intervention, that the dead was a holy
person not reached by rot.

To provide food for the dead in his tomb and to keep
with him pieces of furniture that were dear to him be-
longed to the rite and to the religious ceremony and not to
the essence of the religion. The goal of this type of rite was
to safeguard the logic of the correspondence between the
three dimensions: bodily, mental, and spiritual. This habit
of putting food in with the dead corresponded to the way
of living and of understanding the religion by the believers.
We can compare it to a funeral oration of our time, which
exaggeratedly praises the qualities of the dead or our way
of writing an epitaph with a pious sentence on the tomb-
stone of a human being who was perhaps not practicing.
The epitaph gives the impression to the reader that the
dead was a believer and that his relatives are good people
who have done their duty toward him. It is also compara-
ble with our civilization that respects the stiff body by up-
holstering the coffin or leaving in the hand of the deceased
a cross, a rosary, or a Bible.

The great difference between our simple way of treating
death and theirs, which appears complicated, would be be-
cause the Christian religion insists much on faith and for-
giveness; all our anguish flows there: "He that believeth on
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me, though he die, yet shall he live ". Thus, even if his
body decomposes, today's faithful is promised to live after
death, whereas the Osirian religion was based on the law
of cause and effect and the body could escape the decom-
position only if the dead reached perfection; it was the
proof there that he had made a success of his passage on
earth. In addition, just as our funeral oration comes to the
rescue of the deceased by embellishing his passed activities,

the embalming helped the body not to decompose.
I shall live, | shall live; | shall flourish, | shall flourish, |
shall flourish, | shall wake up in peace, | shall not putrefy,
my intestines shall not perish, | shall not suffer injury. My
eye shall not decay. The form of my face shall not disap-
pear. My ear shall not become deaf. My head shall not
be separated from my neck. My tongue shall not be re-
moved. My hair shall not be cut off. My eyebrows shall
not be shaved away, and no evil defect shall assail me.
My body shall be stablished. It shall neither become a

ruin, nor be destroyed on this earth. [Excerpt from chap. 154,
transl. of Budge]

To return to the food left close to the mummy, we can
wonder why it was necessary to have a material support. I
believe that the answer is in the logic of man's unit, the unit
ensuring his harmonious progression and the development
of his inner awakening, the unit that is created by linking
the bodily, mental, and spiritual dimensions, which links
the body with the mental dimension. Just as material food
develops the body, mental food develops the inner awak-
ening. The interaction of mental and bodily dimensions
modifies the meaning of the bodily food that must then be
perceived as exceeding the concepts of chewing and of
pleasure of the palate, to ensure the permanence of a body
that interacts with the mental dimension and becomes with
it the joint author of personal progression. What man lives

1 Gospel According to St John11,25
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materially has a match at the mental level. Man is not only
a body, he is not only a mental dimension, either. It is nec-
essary that the body and the mental dimension develop
harmoniously. This logic of harmonization is the base of
modern therapeutic work.

Barley, wheat, and bread seem to have been foods of
sanctification. Here is an extract that shows that the food

of the dead was neither a simple banality nor a feast:
Bread is made for me with wheat of the two species, beer
made with red wheat of the Nile. The Sektet boat and the
boat Matett! lead me toward this food...
| am a deceased that the sky wraps in the middle of the

gods. My sustenance is bread made for them, the gods.
[Excerpt from chap. 124, transl. of Pierret]

This passage and all others related to food and drink
approach the subject from a perspective devoid of any
background of gluttony or greed; one rather has the im-
pression that it is about healthy and sanctifying food. The
food description is sober and it imposes respect on the
reader while leaving open that it is about food that raises
the body and food that satisfies body and soul at the same
time.

! These are the two boats of the god Ra.
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The bestiary

Why are gods and goddesses represented with heads of
animals? Is it for folklore or to give to the story the appear-
ance of a fable or to end up raising animals to the level of
gods and adoring them?

The precision of the expression that I met in my decod-
ing of the Book Of The Dead convinces me that this is by
no means about a project of worship; and there is in par-
ticular no gratuitousness of use. Quite to the contrary: if
Horus, Ra, Isis, and other deities have heads of animals,
they keep their divine characteristics and the animal side is
only used to underline a particular character, which makes
it possible to better introduce them to the reciter. This an-
imal side reveals a significant part of their personality that
on